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provide the answer to the question “what is being for such and such a thing?”. That this chapter deals
with Metaph. Zeta has already been noticed in scholarship (Chapters 4 and 5, esp. 1029 b 1 — 1030 a
4, feature in the apparatus fontium of Henry-Schwyzer). but Plotinus proves here to be keenly aware
also of Aristotle’s point in Zeza 10, with his search for that kind of rational principle that provides the
essential cause for something to be a ‘man’. Now, soul in the living being is precisely this: not only the
logos providing the accurate description of what such a thing is, but also the cause of its being what it
is: the forming principle of the individual substance of a living thing is described here as its o0ota, its
eldog, and t6 Tl Av elvae T4 ToLévde odpatt (1035 b 14-16). This is what Plotinus has to say on this:

But one must [...] grasp the forming principle itself which makes, for instance, man; this applies
especially to those who claim to define the essential nature in each case, when they define strictly and
properly, %ot pdhtota, 6oo 6 Tl fv clvar dEroloty ég’ Exdotou ptlecdar, 6Tav xuplng 6ptlovrar

(VI7[38], 4.23-28, trans. Armstrong).

When he claims that if we are to examine not the separate, Platonic Form, but precisely form in
matter, we ought to search for the “forming principle itself which makes ... man”, the Aoy og adtog
6 TemoLnxag ... Tov dvdpnmov, especially if our point is in each case to search for the Tt Av elvau,
Plotinus is evidently reacting to Zeza 10. In his eyes, the ‘Aristotelian’ definition of ‘man’ as {@ov
hoyLx6v is doomed to failure not because it does not meet the criteria of Platonic Form, but in so
far as it does not meet the criteria of substance as defined in Zezz 10. Indeed, as he has pointed out
shortly before, the definition {@ov Aoyixév comes after the man that already exists, but by no means
can count as the latter’s rational cause, which was indeed what Aristotle was searching for.

It is a great merit of this book to raise again the question of Plotinus’ attitude towards the crucial,
and most technical problems of Plato’s and Aristotle’s metaphysics.

CDA

Roger Arnaldez, Aspects de la pensée musulmane, Librairie Philosophique J.Vrin, Paris 2015 (Etudes
musulmanes, 47), 316 pp.

This volume is the second edition of twenty-one essays by the eminent Islamologist Roger
Arnaldez (1911-2006). Originally written by Arnaldez between 1955 and 1982, they were collected
by the author himself in 1987 without any general introduction, a gap that is filled by another
eminent Islamologist, Father Maurice Borrmans M. Afr.

The Introduction, “Roger Arnaldez (1911-2006). Philosophe et islamologue, au service d’'un
cecuménisme élargi et d'un dialogue difficile” (pp. 7-36) is in reality an essay offeringa vibrant description
of Arnaldez’ intellectual profile and of a lifelong endeavour for interfaith dialogue. Philosophy lies at
the core of this dialogue, and this not only because of Arnaldez’s education, which combined the skills
of a linguist mastering some twenty languages with his discipleship with Jacques Maritain and Maurice
de Gandillac, but also because of an increasingly clear conviction that philosophy and its history
provide the keys for interpreting religious experience. “Linguiste et traducteur, R. Arnaldez est ainsi
attentif a 'expression linguistique de la philosophie et de la théologie, ce qu'illustrait parfaitement sa
these principale, Grammaire et théologie chez Ibn Hazm de Cordoue. [...] Cest pourquoi le present
ouvrage reproduit six articles qu’Arnaldez a publiés pour mieux faire connaitre la pensée d’'Ibn Hazm”
(pp- 10-11). The titles of the sections in Borrmans’ introductory essay are instructive in this respect:
“Islam et philosophie”, “Islam et sunnisme classique”, “Islam et mystique”, “Islam et christianisme”,
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and “CEcuménisme élargi 4 tous les hommes de bonne volonté”, where Borrmans presents “I'ceuvre
de celui qui, philosophe et islamologue, se consacra aussi, tout au long de sa carricre, au service d’un
cecuménisme élargi aux trois monothéismes que sont I'Islam, le judaisme e le christianisme” (p. 7).

“Dieu” says Arnaldez in the first essay of this collection “tel que le Coran parle de Lui, est présénté
sous des aspects divers qui sollicitent la médiation philosophique dans bien de directions” (p. 35, my
emphasis). The fundamental tenets of Islamic theology and spirituality are dealt with in the first group
of articles, written between 1962 and 1975 (“Le Dieu de I'Islam”, pp. 29-36; “Dieu, la création et la
révélation en Islam”, pp. 37-57; “Prophétie et sainteté en Islam”, pp. 59-81; “Ontologie et mystique
musulmane”, pp. 83-93; “Aspects de 'exégese coranique”, pp. 94-103). Other essays, written between
1955 and 1973 deal with key authors of Sunni Islam. First comes Ibn Hazm, the subject-matter
of Arnaldez’ doctoral dissertation Grammaire et théologie chez Ibn Hazm de Cordoune. Essai sur la
structure et les conditions de la pensée musulmane, published in 1956. The articles collected here are
the following: “Ahbair et awamir chez Ibn Hazm de Cordoue” (pp. 105-77); “La profession de foi
d’Ibn Hazm” (pp. 119-38); “La guerre sainte selon Ibn Hazm de Cordoue” (pp. 139-52); “La raison
et l'identification de la vérité selon Ibn Hazm de Cordoue” (pp. 153-9); “La place du Coran dans
les usiil al-figh d’apres le Muballa & Ibn Hazm” (pp. 161-7); “Controverses d’'Ibn Hazm contre Ibn
Nagrila le juif” (pp. 169-77). All these articles, with the exception of the last two that belong to the
seventies of last century, were written around the date of Arnaldez’s PhD (1955). Then comes, in
this collection, a couple of articles dealing with the notions of ‘person” and ‘individuality” in Islamic
religiosity, one devoted to Fahr al-Din al-Razi: “Le moi divin et le moi humain d’apres le commentaire
coranique de Fahr al-Din al-Razi” (pp. 179-98), and another to Ibn ‘Arabi: “Le moi divin dans la
pensée d’Ibn ‘Arabi” (pp. 199-209). The falisifa form the focus of the subsequent essays. Two studies
deal with al-Farabi, both published in the journal Studia Islamica: “L’ame et le monde dans le systéme
philosophique de Farabi” (pp. 211-18), and “Pensée et langage dans la philosophie de Farabi. A propos
du Kitib al-hurif” (pp. 219-25). Other essays focus on Averroes. These articles, published once again
in Studia Islamica between 1957 and 1959, are part of one single essay that has been fundamental for
future scholarship: “La pensée religicuse d’Averrogs. 1. La doctrine de la création dans le 7ahafus” (pp.
229-37); “La pensée religieuse d’Averroes. 2. La théorie de Dieu dans le Tahafur” (pp. 239-48), and
“La pensée religieuse d’Averroes. 3. L'immortalité de I'Ame dans le Tahafur” (pp. 249-62). The last
two articles of the collection deal (broadly speaking) with Muslim culture (pp. 263-92).

The focus of the collection is on one side on the basic tenets of Islamic religiosity, and on the
other on the philosophic attempts at conceptualizing them: an effort made chiefly in the classical age
of Muslim civilization. This attitude, that the collected essays share with other studies in the field
published in the same period (see for instance Ch. Bouamrane, Le probléme de la liberté humaine dans
la pensée musulmane. Solution mu ‘tazilite, Vrin, Paris 1978), has become the common basis for most
contemporary studies concerning Muslim theology. The focus of the research conducted by Roger
Arnaldez during his long and intense lifetime was Sunni Islam, and one wonders if and how is it possible
to adapt these insights to other forms of Muslim religiosity: to mention only the most recent collection
of essays — Daniel De Smet and Amir Moezzi’s Controverses sur les écritures canoniques de I'lslam (2014)
— the specialists show how complex is to speak about “Islam” in general. Another difficult issue is that
of the dialogue of this religious universe and its conceptualizations with contemporary worldviews. As
Arnaldez wrote in 1968, “Ce sera, ésperons-le, la tiche de la théologie musulmane moderne, de dégager
une idée de la personnalité de Dieu qui convienne aux exigences fondamentales de 'Islam” (p. 35). This
reprint of the essays of Arnaldez, notwithstanding the fact that they all trace back to the past century,

still helps us to understand the extent and implications of this task.
EC
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