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Greek Sages on the Taw!"d

Ancient Philosophy in Accord with the Islamic Doctrine of the Oneness of G

Elvira Wakelnig

Gerhard Endre§
zum 75. Geburtstag

Abstract

The aim of this article is to present and put into context a curious little treatise preserved in a Te
manuscript with the intriguing tilaw#dir min Kal#m al-Fal#sifa al-Muwal!lid"n wa-l-a$l#m al-m#%iy"n
The Most Precious Words of the Philosophers Professing the Oneness of God and of the Authorities
The treatise contains a collection of sayings of the ancient Greeks like Hermes, Pythagoras and Platc
the Alexandrians related to the central doctrine of Isl@merless of Gothy!"d). The material recalls

the 'rst Christian apologies addressing the pagans in an attempt to win them over to the new religic
demonstrating that already their authorities of the past had believed ®Bashlyloméreatise is, however,
strikingly di(erent from other Arabic texts which link Greek philosophetavd'drees | want to show by
excerpts from Christian apologies and the philosophical tradition of al-Kind&.

By the time Islam arose, the ancient Greek philosophers had long passed away. Their
however, was still very much alive. New intellectual approaches rooted in their doctrines had er
and enjoyed widespread acceptance. The rise of Christianity had already sparked several di(
motivated attempts to accord the cultural heritage of the Greeks with the new religion and res
in various types of literary production in a number of languages, from Greek, Latin and Syri
Arabic, Armenian, Coptic and Ethiopic. As early as in the second century Athenagoras plead
a fair treatment of the Christian religion iRlbeor Embassy for the Christaddressed to the
emperors Marcus Aurelius and his son Commodus and devoted an entire chapter to the opini
the philosophers on the one God to show similarities between them and the Christians in orc
refute the charge of atheism against thé Aatienagoras® contemporary Clement of Alexandria
used Greek philosophy for the opposite purpose, namely to prompt pagans to convert to Christ
in hisProtrepticugheExhortation of the Greahd he preserved even more Greek philosophical
material in hisStromatef Hippolytus@efutation of all Heregiessented di(erent Greek
philosophical schools and their doctrines in order to reflité\traout the same time Latin

1 See chapter 6 of flea in Athenagordsgegatio and De Resurregtemhé/V.R. Schoedel, Clarendon Press, Ox
ford 1972, pp. 12-15. On Athenagoras aRdehisee D. RankiAthenagoras. Philosopher and Theolsligate,
Surrey 2009, in part. pp. 101-27.

2 See E. Osbo@lement of Alexandr@ambridge U.P., Cambridge 2005, where he desdiiesrtagoras Oa
handbook for Christians as missionaries, taking the gospel to those who do not believeO and adds Othe chief rec
theStromateiare those who are on the way of becoming Christian teachers themselvesO (pp. 14-15).

3 On his Greek material, see J. Mamgedgiography in Context. Hippolytus® Elenchos as a Source for Greek Philo
Brill, Leiden - New York - KSIn 1992.
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206 Elvira Wakelnig

writers grappled with the ancient philosophical heritage as the writings of Tertubawthow.

a century later Eusebius of Caesarea devoted the eleventh Boepacdtios for the Gospel
demonstrating the agreement of Plato as the most eminent representative of Greek philosophy w
the Hebrew scriptureln the 'fth century Cyril of Alexandria still felt the need to prove that Greek
culture and philosophy was not only to be found among the pagans. He showed the accord betw
Christian doctrine and the ancient sages by quoting the monotheistic views of Hermes, Pythagol
Plato and others in Kentra JulianufTheodoret of Cyrus rendered the title @uis of the

Greek Maladigsore precise by adding the subtitle OProof-recogpigiofMécsf the Gospel

from Greek philosophyThe occurrence and reoccurrence of certain quotations attributed to the
ancient sages in these and similar works suggest the existence of compilations of philosophical sz
ascribed to the Greeks of the past. One unique sample of such a Greek collection is the so-c
TYbinger Theosophtech contains even oracles ascribed to pre-Christian authorities prophesising
the new religion and its doctrines. However, there exist similar texts, or at least evidence for tr
former existence, in Syriac, Armenian, Coptic, Arabic and%Ethiopic.

With the awakening interest of Muslim scholars for the scienti'c achievements of the ancien
Greeks the challenge of harmonising the latterOs metaphysical doctrines with monotheistic be
reached Islam. Al-Kind&, who is considered to be the 'rst philosopher of the Arabs, made it |
mission to prove the compatibility of Greek philosophy with the Islamic religion. Firgtis
Philosophlye particularly centred on establishing philosophically sound proofs for the divine unity.
the fundamental doctrine of Islam, knowewdd, i.e. professing the oneness of God. Al-Kind&
and the philosophers in his tradition were thus concerned with showing that the ancient philosopt
they were studying in the form of Aristotelian and pseudo-Aristotelian, Neoplatonic treatises ha
already provided for the belief in the oneness of God. A similar approach was taken by the Christ
apologetic )JAmm"r al-Ba*r& whose interest lay in making Aristotelian philosophy an accepted m
for proving his theological tenets, divine unity and, particularly, trinity. Thus it was scienti'c interes!
which motivated al-Kind&, the Muslim philosophers upholding his tradition, and YAmm"r to 'nd
convergences in thought between the philosophical works they were reading and the religious be

4 See H.B. Timothi{fhe Early Christian Apologists and Greek Philosophy exempli&ed by Irenaeus, Tertullian an
Clement of Alexandrigan Gorcum and Comp., Assen 1973, pp. 40-58.

5 Seé&usebii Pamphili Evangelicae praeparationis kdati &\ tr. E.H. Gi(ord, Typographeo - H. Frowde, Oxonii -

Novi Eboraci 1903, vol. llixfu.

& Cyrille dOAlexand@antre Juliered. P. Burguisre - P. fvieux, fditions du Cerf, Paris 1985, pp. 20 and 174-95.

7 See Y. Papadogianngkisistianity and Hellenism in the Fifth-Century Greek East. TheodoretOs Apologetics against
Greeks in Conteenter for Hellenic Studies - Harvard U.P., Cambridge Mass. - London 2012 (Hellenic S2@dies, 49), p.

8 |n general, see S. Brock, OA Syriac Collection of Prophecies of the Pagan ©hitosalmeérs@niensia
Periodica4 (1983), pp. 203-46, in part. p. 204. For the OtheosophicalO literature in Coptic in particular, see R. Van D
Broek, OFour Coptic Fragments of a Greek Thea4gitiagCChristians2.2 (1978), pp. 118-42, in part. 141-2, where
he has described the purpose of these Coptic texts as follows: Ooriginally composed with the intention of winning hesitz
Greeks for the Christian religion by explaining the uprooting of the pagan cults as a historical necessity which had alre
been foretold by pre- and anti-Christian Greeks, they 'nally became a Christian argument in the Jewish-Christian contr
versy in so far as they showed that the Greeks had done what the Jews were still refusing to do: to believe the prophe
their own prophetsO aqossibkeorilegiunof Platonic passages used by Theodoret, see RHi€@miigatOune entre
prise apologZtique #aisvleBloud & Gay, Paris 1957, pp. 272-87, in part. p. 273: OPeut-stre meme ces recueils Ztaient-il
anonymes, composZs par des gZnZrations de controversistes qui avaient spontanZment groupZ les passages les plt
invoquZs dans la controverse, tant par les pasens que par les chrZtiens, pour en faire de vZritables manuels scolaires
" enseigner aux jeunes gens la philosophie chrZtienneO.
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Greek Sages on the t207d

they were adhering to. A di(erent motivation has to be assumed in the 'eld of popular philosc
where words of wisdom were attributed fairly randomly to various authorities either witl
pseudonymous treatises and dialogues or collections of sayings, gnomologia and doxog
There is so far a sole known Arabic example of such a text of popular philosophy which prese
sayings of Greek sages dauwh&d and related issues,Must Precious Words of the Philosophers
Professing GodOs Oneness and of the Authoritielt shtiredssme similarities with a Christian
Syriac collection of prophecies of pagan philosophers and with the doxographical material u
al-Kaskar& apologgétieatise of the Unity and Trinity of tBatdit seems reasonable to suspect
a Christian origin. Yet, in contrast to the Syriac collection which aimed at persuading the pe
of ,arr"n to convert to Christianity and to al-Kaskar& who wanted to demonstrate the untena
nature of pre-Christian beliefs, the purposeMb#tdrecious Wordmains doubtful. A likely
guess may be that it was meant to promote the image of Greek sages in Islamic society at a til
the Graeco-Arabic translation movement was at its peak and that it was addressed to the ec
Muslims who did not have any particular training in philosophy.

In what follows | shall present and provide samples of three di(erent types of philosopt
literature in which the Greek sages are pictured as proféaeaitid: tGaristian apologies, the
scienti'c tradition of al-Kind& and popular philosophy.

I. Christian apologies

Christian Arabic apology may have already begun in the Umayyad period, yet the use of |
and philosophical argumentation forcefully emerged in the Abbasid time when the interes
Greek philosophy arose and theological debates between Muslims and Christians became
frequent.However, even then explicit reference to any given ancient thinker hardly occurred, ¢
Aristotelian methodology was practically applied and not theorised about. And whereas qu
the testimonies of ancient Greek authorities on the divine unity and trinity might have convin
the Hellenistic pagans to convert to Christianity, the Muslims were most unlikely to be in the |
impressed by those. Thus it will come as no big surprise that after my perusal of Christian /
apologetic literature | can only list two treatises actually quoting Greek philosophers on the on
of God, namely )JAmm'r al-BaB&dhksof Proahd Isr'-&l al-Kaskar&@sse of the Unity and
Trinity of God

9 Samir suggests di(erent interpretations for dating the @ratieeTriune Nature of GBU ta'l" All#h al-
wal!"d) preserved in MS Sinai Arabic 154 which range from 737/8 to 770/771. In the former case it would still belor
the Umayyad Period. See S.Kh. Samir, OThe Earliest Arab Apology for Christianity (c. 750)0, in S.Kh. Samir - J.S
(eds.)Christian Arabic Apologetics during the Abbasid Period (78#l,2B&)den-New York-KSIn 1994 (Studies
in the History of Religions, 63), pp. 56-114, in part. p. 63. For an attempt at periodisation of Christian apology w
comprises a 'rst phase of biblical and homiletical approach from around 750 to 850, a second phase of a mixed
and philosophical approach from around 850 to the beginning'afeheufy) a third phase of a very philosophical ap
proach in the ¥entury and a fourth phase of a spiritual humanistic approach fioto the 1% century, sdeaid.,
pp. 109-114. For the rising interest in philosophy for theological debates, see Befemdatirige OPeople of TruthO
in the Early Islamic Period. The Christian Apologies of AbBR¥)i’giden - Boston 2006 (The History of Christian-
Muslim Relations, 4), pp. 9, 24-32 and esp. p. 50, where she states: OSimilar to earlier apologists such as Justin
Christians identi'ed the fortuitous budding interest in the Islamic scholarly community in Greek philosophy towards
end of the eighth century as just such an opening through which to enter into debate and defend their faith. By ap
to logically constructed arguments about the being of God and His relationship to creation, (E) they aimed to sho
Christian teachings were not irrational, but rather eminently complex and subtleO.

Studia graeco-arabica 5/ 2015



208Elvira Wakelnig

I.1. SAmm#r al-Basifs al-Burh"n theBook of Proof

JAmm'r al-Ba*r& is known as the author of two treatises still extanKitéay|-Barh#n
that is th&ook of Praafid theK. al-Mas#)il wa-I-a+wjlbiaat is thBook of Questions and Answers
both preserved in a single manuscript which was edited by Hayek some thittyiryéaes ago.
introduction to his edition, Hayek has assumed that although )Amm"rOs mother tongue was Syr
his intellectual formation must have happened in Greek which may be inferred from his logic, t
methodology and even his syhtée probably +ourished at the end of the eighth and the beginning
of the ninth century and was, together with Theodore Ab. Qurrah and ,ab&b ibn /idmah Ab.
R"-i0ah, one of the most important Christigtakallim(min the 'rst Abbasid centufyHis
apologetic method was philosophical and highly indebted to ‘Afististimay, at least partly,
explain why he presented the Greek philosopher as a believer in the unity BoGodfiRtusf
The treatise was, according to Hayek, composed around 838 and, according to Grilth, meant (
be a compendium of ready reference for Christians who are involved in religious controversy w
Muslims on a day to day bédis tvelve chapters various Christian doctrines are defended against
possible Muslim objections and proven to be true, namely their proofs for the existence of God &
the true religion, reasons for accepting Christianity, authenticity of the scriptures, the Trinity, the
Divine unity, the incarnation, the cruci'xion, the baptism, the Eucharist, the veneration of the cros
and the bodily pleasures in Pafadisehe single manuscript is incomplete at the beginning and
Hayek has assumed that one or two folios are'fiigsidglcult to know exactly how )Amm'"r
wanted to start his book. The 'rst mention of Plato and Aristotle occurs in a text added by a late
hand in order to make up for the loss of the beginning and must thus be considered as inauther
The initial argumentation seems to have run from stating all the adversities threatening human |
culminating in death to the fact that the existence of death points towards the existence of the Gi
of life Who also provides for the aftétlifieen the creation is taken as indication for the existence
of the Creator and His oneness (pp. 22.16-23.18 Flayek):

10 )Amm"r al-Ba*r&pologie et ControveeskdV. Hayek, Dar el-Machreq, Beyrouth 1986 (Recherches publiZes sous
la direction de 18Institut de lettres orientales de Beyrouth, Nouvelle SZrie; B. Orient ChrZtien, Tome V). The translati
by M. de Fenoyl which Samir (OThe Earliest Arab Apology for ChristianityO [quoted above, n. 9], p. 112, n. 238) had
nounced foBources ChrZtierimasnot yet been published.

11 Sedhid., p. 41:YAmm"r est meme imbu de la culture Odes premiers Hellsnes qui ont Zbloui les esprits et sZduit le
clurs par les subtilitZs quOils ontinvenZadM K E ZO é sewKH E IfP Ey E p|WF]
(E). Il cite Platon et se rZfere Phgsique laMZtaphysiquauDe Coelet aiDe Generatione et Corruptitfbaris
tote(E); celui-ci lui fournit, comme aux autres Peres qui IOont prZcZdZ et suivi, les bases philosophiques de son Zlabc
thZologique. Cette formation grecque transpire " travers sa logique, sa mZthodologie et jusque dans sa syntaxe meme

12 See S.H. Grilth, O)Amm'r al-B#it&dal-Burh#nChristiarkal#min the First Abbasid CentutyiusZon.

Revue fifides Oriental@8 (1983), pp. 145-81, in part. p. 146; and KBatiegdingquoted above, n. 9), p. 51.

13 T.W. RicksEarly Arabic Christian Contributions to Trinitarian Theology. The Development of the Doctrine of the
Trinity in an Islamic Milieortress Press, Minneapolis 2013, p. 12: OHis work is characterized by an almost exclusive
philosophical (as opposed to scriptural) approach, using a highly developed Aristotelian metaphysical apparatusO.

14 See HayeRpologiéquoted above, n. 10), p. 20; and Grilth, OCHstiar® (quoted above, n. 12), p. 155.

15 See RickEarly Arabic Christian Contributimsoted above, n. 13), pp. 139-40; and the more detailed descrip
tion of contents given by Grilth, OChrigta#nO (quoted above, n. 12), p. 158-81 and by Hayek in hispeditipe,

(quoted above, n. 10), pp. 48-83.

16 1bid., p. 50.

17 Segbid., p. 50; and Grilth, OChristiai#nO (quoted above, n. 12), p. 160.

8 The dots occur in the edition and indicate illegible words in the manuscript.
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Since the existence of the Creator has become apparent due to the evidential examples of (His existe
among His creation, so E in spite of (the peopleOs) di(erences a consensus of the whole world
yet been reached to acknowledge that god is one. Since the consensus has never been misleadir
certainly see these three religious communities, which are the largest ones, that is Christianity, Juda
and Islam, attesting, in spite of their di(erences, unanimously that God is one. We see the Magians, |
Manicheart§ the Daysaniféand their likes certainly saying, in spite of their polytheism as they attest
that there are two eternal (principles), that one of these two is a god and the other a devil. So they
not, in spite of their error, believe that god is not one, as they do not call the other a god, but they c
him a cursed evil. We see the sages of the Greeks like Plato and Aristotle certainly attesting that the
is one. For Aristotle [sdYis] hisBook on the Matter of the World and the ld&avéis discourse on

heaven, earth, air, water, 're and other worldly substances than these, then says: it is now necessary
we talk about Him Who is the cause of this all. For it would not be good that when he has talked to t

19 Gri1th (OChristiaKal#nmO [quoted above, n. 12], p. 161), in his discussion of the passage, Zas#uida read
instead dflan#n"yabut does not explain his implicit emendation. The term occurs later on, on p. 23 of HayekOs ed|
see below. There, JAmm"r seems to subsume the Manicheans and the Daysanites under the categétigphereticsO

20 Day,#n"yas the Arabic term for the disciples of Bardesanes, i.e. Bar D&*"'n or Ilbn Day*'n, of Edessa (d. 2
whom Arabic writers ascribe Oa somewhat general dualismO. See A. AbeERDay"t89a0,

21 There is either a complement missing or one of the verbal forms must be disregarded.
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210Elvira Wakelnig

about all these things he omitted the discourse on Him Who is tPed litlesehile after that he

says: He is the true god E the wise Director E and to His power the heavenly beings submit themselves,
then one thing after the other until these earthly beings are reached. He says in another book of his
which is known as tBeok of Generation and Corrugtienhis saying that the sun and the planets

move and let grow everything, that there is another One above these Who directs them, whereas He is
not directed and nothing agitates Him, He is eternal, unchanging and unalterable, and one in number.
Plato says that the forms of all things have been in the knowledge of the Bestower like the engraving in
the seal-ring, and after He has created everything, it is like the engraving on the clay which is then not
separated from the seal-ring, yet regarded in the clay.

As for the idol worshippers, together with their calling their idols gods, they yet say that above them
there is a god above Whom there is nothing.

So all the inhabitants of the world are nothing but Christians, Muslims, Jews, Magians, heretics,
philosophers and idol worshippers and all of them agree, without fear or convention, on the oneness
of the substance of the god. So who would be more ignorant than he who di(ers with the consensus of
the whole world along with the evidential examples the created beings also (provide for the existence
of) their Creator? That is only comparable to him who says that the sun has no light and di(ers with
the world in regard to all that.

The apologetic nature of )Amm"rOs passage is evident, as it can be read as a refutation ¢
most fundamental accusation which Muslims may bring forth against the Christians, namely thi
they believe in three gods, without mentioning it explicitly. JAmm'r states that there is a univers
belief in the unity of God which is even shared by the dualists and idolaters. For the former cles
consider only one of their eternal principles as god, whereas the other is evil, and the latter r
call their idols gods, yet state that above these there is another one god who is above all the o
So if even in these two most obvious forms of heresy the belief in the divine unity may be fou
the Christians will be clearly above suspicion. The explicit mention of the philosophers and tt
extensive alleged quotations from Aristotelian writings however merit to be singled out, especie
as they are not imperative to the argument. In doing so JAmm'"r redeems the Greek philosoph
whose achievements he widely uses in his own works and thus makes them and his applice
of their philosophical methods acceptable to his co-religionists and Muslims alike. He furthe
demonstrates his great familiarity with the Aristotelian writings, which may have earned him th
esteem of his scholarly colleagues, particularly in the Islamic society with its blossoming intet
in the Greek sciené&§he precise versions of Aristd@le@se Heavermlleddn Heaven and
Earthin Arabic, an@n Generation and Corruptidnich )Amm"r had at his disposal are dilcult
to ascertain. The oldest extant Arabic verSarilod Heavewsis based on a Syriac model which
is not known to be extant and made, without recourse to the Greek text, probably by Ya2ya il
al-BiOr&q at the beginning of the ninth century. The second complete Arabic version extant i
revision of the 'rst version using the Greek text and, according to Endress, undertaken by Ik
al-BiOr&q himself at a later stage of his life. A third version which only covers the 'rst book may

22 By changing some punctuation it would be possible to read this sentence as still belonging to AristotleOs staten
namely: For it is not good that when we havet&dattaninjtabout all these things we arailéf) the discourse on Him.

2 On the intellectual climate of his time, see RadysArabic Christian Contributifmsoted above, n. 13), p. 1:
OThe fervent desire for the works of Greek antiquity, and especially, for Aristotelian philosophy, brought Christians a
Muslims into near proximity and frequent collaboration with each otherO.
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,unayn ibn 1s2"q0s revision of the second version also taking the Greek text into ¢dnsiderat
Chronologically it seems safer to suggest that JAmm'"r had access to either one of lbn al-E
Arabic versions or a Syriac version. However, the quotatidsosf dh®roo€cur neither in

one of al-Bior&qOs versions nor in the revised version by ,unayn which has been e#fited by B
Thus )Amm"r might not have used the Aristotelian original at all, but relied on a source paraphr
Aristotle. Otherwise it is also conceivable and even highly probable that he réapolated
Heavenso let the philosopher claim GodOs oneness more vigorously than he had actually
The two passages which )Amm"r had most likely in mind and elaboratedac80aB® 2r@l
279b17-31. The 'rst reads in Badaw&QOs editib®4(p@-195.7) with EndressOs emendations
and translation as follois:

AyCM ¢C QVEMNHHY ®AVO H}& Y J'BV Y CE AQ ®WYREO \
M WP|IEOé u m@r@aﬁmmmauwmng%&f E
r Oé ® d apw CRteN $ WBH}é y E YJD E g
y Z W Ref YéU [sBiat Y 'W¥I MM HN éY AAhQ

"WPO sE A WPIJMWE AQ

We have explained in our books on exoteric philosophy, i.e. those which we wrote for the genel
public, that the spiritual must be unchanging and indestructible by necessity, because it is the caus
all of the heavenOs causes, there being no other cause beyond it. It is, as has been stated, unchanc
unalterable, perfect, complete, and perpetual in eternity, because above it there is no other intelligil
cause which moves it; and if there were another cause, this in its turn would be enduring and eterr
and nothing more excellent would be beyond it (tr. Endress).

After his 'rst Aristotelian citation )JAmm"r continues stating that Aristotle talks a little latel
about God as arranging the order of the world by His power. This may be inspired by the follc
passage Oh the Heavewhich reads in the Arabic versiorl@p7-198.1Badawé&) as follows:

Ad >é WP AWO t WeNFaW'y B ®CZs|WK E e\
YIJD BSgéwWW Ay A ® Aw QdBb BKIQERN° ayW W
efouUWw NW"J E Z' nK O@geYQORRW é" AVWNWE
ie E AWE B 2ewK &¢txD AN ABYAQND aE y
elEd° A W' E MM eA uL3 >» WPQM@YwvE® E"WQ
&C YeiE ewKB Ys@ "> ¥AWS Y Z W ¥WV

24 See G. EndreBse arabischen tbersetzungen von AristotelesO Schrifn@egCh&s.-Frankfurt a.M. 1966,
pp.31-45 and 87-137.

% G. Endress who is preparing an edition of all three versions has informed me (personal coffimfuReation, 12
ruary, 2015) that )Amm"rOs alleged quotations are not found in any of the Arabic versions. Sed\akstotpisBadaws;,
De Coelo et Meteorolgicaféad{tabat al-N&a al-Mir&a, al-Q"hira 1961 (Islamica, 28). For an assessment of Badaw&
edition, see Endrd3ig arabischen tbersetzu(ggested above, n. 24), pp. 21-22.

% See G. Endress, OAvebeed8eldbn RushdOs Cosmology in his Commentaries on ADistiteBeaveds
Arabic Sciences and PhiloSqi@5), pp. 9-49, in part. p. 15.
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Now we say: if someone says that the heaven and that includes the earth is generated, and that it i
eternal and has neither corruption nor beginning, that is impossible. We acknowledge and con'rm a
description when we see it (correct) in all things or most of them. As for this description, | mean (the
description of) him who describes the heaven and says that it is generated and that it does not corrupt
in time and does not fall under corruption, we see that to be di(erent in the things, as all generated
things corrupt and perish. We also say that the thing which does not have a power in it to change from
the state in which it is, is never able to change from that state. If there is a power through which to
change from a state, there is necessarily a cause for (this) change before the change happens. Now:
say: the world is composed of things the states of which are at 'rst di(erent from the state of the world.
If it is not possible to alter those states, then it is not possible that the world is generated from them
at all. If the things exist, it is possible that they change and alter by necessity and do not always exist i
one single eternal state. If it is like that, then when those things change they can also disintegrate anc
vanish. When they vanish and disintegrate, they have been also composed. So they are according to th
description, | mean that they disintegrate and are composed inde'nitely. If it is like that then the world
thus falls under corruption and is not, like they say, beyond corruption and perishing.
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It is conceivable that the mention of composition and power may have triggered )Amm"r(
statement that Aristotle has talked about the Director of the universe and how His creation i
submitted to His power. However, without knowing JAmm"rOs source and having only the edite
Arabic version @n the Heavefw comparison the quotation ofBbek of Proséems rather
farfetched. As no Arabic version of AristotieGeneration and Corrupi®known to survive
and as )Amm"rOs reference to it is most probably as remote from the Aristotelian text as in the cz
On the Heaveitgnay sulce to point to 38¥8-22 as the probable source of JAmm"rOs inspiration.

. 2. Isr#)"l al-KaskaRi®%a f& Ta3b&t wa2d'n&yat al-bari- wa-ta3l&3HEaneatib& of the
Unity of the Creator and the Trinity of His Properties

TheRis#la " Ta'b"t wald#n"yat al-peai-ta’l .aw#,,ih’; theTreatise of the Unity of the Creator
and the Trinity of His Propetiadlong been attributed to Ya2y" ibn )Ad&, but its editor Holmberg
has argued for the authorship of the ninth-century Nestorian bishop of Kashkar, Isr"-&I al-Kask:
who died 87Z.1t is divided into three parts the 'rst of which deals with the doctrine of oneness of
God al-gawl f* I-taw!"dand the second with the doctrine of theabgawl ' [-w#!id The last
one for which no separate chapter heading appears in the Arabic text discusses the Christian doc

27 For a discussion of authorship and the little we know about al-Kaskar&, see/BTHaltigeeng, the Unity and
Trinity of God by Israel of Kashkar (d. 872), Introduction, Edition and \WBiddndlere, Lund 1989 (Lund Studies
in African and Asian Religions, 3), pp. 17-106.
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of divine unity held by the author. The 'rst two parts contain a lot of doxographical material ma
attributed to Greek philosophers and sages such as Hermes, Pythagoras, Plato and Aristo
also to Muslim schol&faiber has assumed that al-Kaskar&Os source was an Arabic doxog
of Neoplatonic +avour with some astrological and Aristotelian strands and that the bishopOs
including this material in his treatise was to make the absurdity of non-Christian béfiefs evid
Thus his approach to Greek philosophy must have been in stark contrast to JAmm"rOs and pt
instigated by a general popularity of and interest in the ancient philosophers among his co-relic
as well as his Muslim contemporaries which he himself considered unduly. Although the
of al-Kaskar&Os treatise suggests an almost exclusive treatment of the divine unity and tri
doxographical material covers a wide range of subjects and there is thus only one passage
relevant to our discussion of the Greek sagegaovi“thdt is the following Hermetic saying
(passages 70-7229-21Holmberg):

d EwaEedW, EOQVEE WA WPR Y WK, E
qFO E OE ¢p@® EEY u 7Q@HuEQueeeP \gl&
u ®KcWINS®I v® EWQ*E N& & Kk W +¥
>OQBEW*E y e o g@yl WVd(;ZEUEfQG(W
W w AA\E@/ EQeweW gOEf C u d k &

c@W=E nEQ WA bev)=E® uf Wl AE

Hermes says in the book of his opinion, in the chapter in which he acknowledges the unity of th
Creator, to Whom belong majesty and might: | believe in the One God and His great son and Hi:
creative nature. He completed these of his wordings by these two notions of the sonship indicating t
essence of the speech generated by the Speaker and of the creative nature indicating the existence
for Him to Whom belong majesty and migiihese are uttered) together with the acknowledgement

of Him and His exaltedness above partner and like which have bé&torgveatest) announcing

his alrmation of Him: OOne in substance, three in propeBtigstnot, he would have refused

what he had acknowledged, denied what he had alrmed and contradicted the concord of his tw
sayings through his acknowledgement of the unity at the beginning and his alrmation of resemblanc
of (entities) di(ering in essence and of equals di(erent in substance at the end, and these are among
abominable unthinkable things.

i
‘=

Hermes is mentioned by some Church Fathers in a positive light as he is depicted as |
acknowledged the unity of God and even predicted His s@Qudéhikesobriquet Trismegistos is

28 For the structure of the treatise and a detailed list of coniteidts ppe@30-8.

29 See H. Daiber, ONestoriang Gfeditury Iraq as a Source of Greek, Syriac and Arabic. A Survey of Some Une
ploited Sources®am 3 (1991), pp. 45-52, in part. pp. 49-52. For a more detailed presentation of this doxographi
material, see below pp. 230-1.

3 For the termayn see B. Holmberg, OThe Trinitarian Terminology of Israel of KashkaAten&¥2)@91), pp.

53-81, in part. pp.71-2. Ratq n#*iq andaw#,, (translated as OparticularityO), see Grilth, O®igtien(quoted
above, n. 12), pp. 168-72. Cf. also )Amm"rOs passage dealing with speed@oahdiiferpdfistedoid., p. 170.

31 Lterallyg-d-mV. li-means Oo(ered to, presented toO.

%2 For this Cappadocian Trinitarian Formula, see Holmberg, OTrinitarian Terminology of Israel of KashkarO (qu
above, n. 30), pp. 70-71.
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even explained as deriving from his praise for th lmicitynparison al-Kaskar&Os criticism seems,

at least at 'rst glance, particularly harsh and unwarranted. However, at a closer look his passage
be interpreted as cautioning against an uncritical reading of the Hermetic testimony and as pointi
out the pitfalls which may hide in it, yet without stating explicitly what he thinks that Hermes(
position has been. So even if al-Kaskar& is not as positive about Greek philosophy as )Amm"r, h
seems to grant it some value if it is correctly interpreted. This 'ts well with the assumption that f
lived and wrote in an intellectual environment in which Greek culture was valued by Christians ar
Muslims aliké&.

II. The philosophical-scienti&c tradition of al-Kind"

The beginning of genuine Islamic philosophy is tied to the 'gure of al-Kind& who lived in the
ninth century. It was his aim to integrate Greek philosophy within the Arabic-Islamic society an
he applied philosophical methods to prove the most fundamental tenets of Islam. A most strikir
example of this is @is First Philosopivhich is devoted to demonstrating the oneness of God, the
taw!"d, as it has been already formulated in the list of al-Kind&Os works assembled by Ibn al-N:
in theFihrist the famous bio-bibliographical inventory of the tenth cent@§5RpFIYgeh:

dQ w Eé IWQHQ F E ééN W

The bookFirst Philosopby what is beyond natural matters and the oneness of God.

I.1. Al-Kind"®&t"b f& |-Falsafa al-.la, On First Philosophy

The work is a crucial part of al-Kind&Os endeavour of bringing together philosophy and Isl
which has been characterised by Endress saying:

Al-Kind&0s treatise OOn the First Philosophy® defends the rational sciences by demonstrating the
consistency with the true creed: wittath€d All"h. It is a reply to the question most urgent for a

Muslim who took his faith as seriously as he took his science: the question if the rational activity and
research was vindicated bgttagh. To what extent was the divine gift of reason at the disposal of the
faithful? In attempting a reply to this question, the philosopher joined the rationalist theologians of his
day, in defending reason against the apodictic traditionalistnl afl-tlael"th But his programme

was di(erent, a programme represented by the translations from the Greek philosophers commissioned

3 For Hermes as a witness of the unity of God, His son and His creation, see particularly CyrilGinitexandria,
Julien(quoted above, n. 6), pp. 190-3, 202-207 and 266-7. For the Latin tradition, strmed Jwsmegistos als
Zeuge der Wahrheit. Die christliche Hermesrezeption von AthenagorasPhitol &edimVien 2002 (Theopha
neia36), in part. pp. 66 and 128-48 on Hermes on the unity of God in Ps-Cyprianus and Lactantius. In general, see a
G.SfamenGasparro, OLOermetismo nelle testimonianze d&iRstaridl, Storia e Letteratura Religi¢$a71),
pp.215-51. For theudaquotation, setuidae Lexicoed. A. Adler, Teubnkejpzigl931(Lexicographi Graeci, 1), I,
p.413.33-34xéxhnto 3¢ Toropéyrotog, drbte mepl ToLddog BoéyEato elmdv, &v toLdde plav elvar edtnta obtwcd
B.P CopenhaverOs English translation reads: OHe was called Trismegistus on account of his praise of the trinity, sayin
there is one divine nature in the trinityO. Sleerhigica. The Greek Corpus Hermeticum and the Latin Asclepius in a new
English Translation, with Notes and Introductarbridge U.P., Cambridge 1992x.p.

3 Al-Kaskar&Os attitude towards his Greek doxographical material certainly deserves some further research.

3 |pn al-Nad&Kjt#b al-Fihristed. G. FIYgel, 2 vols, Vogel, Leipzig 1871-1872.
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by him and made under his supervision. His treatise OOn the First PhilosophyO demonstrates ir
elaborate deduction, dependent directly or indirectly on the Praolugyf Proclus ..., the

absolute unity of the First Cause. Philosophy is engaged to dafetd the creed of Islamic
monotheism, against the temptation of dualishKifd&Os progrardm@ropaganda philosophia

was a programme of integration within the social frame of the Muslim Arab administration, and
carried on by his disciples in the Muslim East D Ab. Zayd al-Balkh&, Ab. I-,asan al-)$mir& D, 'nally to
be fused with AvicennaOs new metafhysics.

The version of al-Kind@@§irst Philosopayailable to us today is unfortunately incomplete
which can be inferred from the concluding remark of the eXtfeemdecdntains no mention
of Greek philosophers on th&!"d. Yet, according to the evidence of Ab. Mu2ammad )AI& b.
A2mad b. Sa)&d ibn ,azm (994-1064), al-Kind& must have quoted some ancient sages in tf
lost part of his wofklbn ,azm alleges that the only truth contain€uhiRirst Philosophyhich
he interestingly caflg#b al-Taw!"dtheBook on the Oneness dr@dlde sayings of the ancients
professing the oneness of God. He explicitly refers to Aristotle, Plato and Hippocrates (pp. 21
214.1)Abb"s):

odiJ owH¥EE@ ie E bQ D E ¢coel E
e MO ReMHF Ok fQu daee u
e ®tP® udé
Upon my life, | do not see the correct discourse which he would have presBotddan the
Oneness of Godl which would occur in (that which) belongs to his discourse in this book, except

for what he has preserved of the statements of others among the 'rst professors of the oneness of C
Aristotle, Plato, Hippocrates and who professed the oneness of God among them.
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The negative evaluation of al-Kind&0Os work i® tiasartowever, remarkable that Ibn al-
,azm shows such a high esteem for the Greek philosophers and that he refers to them as pro
the oneness of Gathihuwallid(n). All this makes the partial lo&€ndFirst Philosopéyen more

% G. Endress, OThe Circle of al-Kind&. Early Arabic Translations from the Greek and the Rise of Islamic Philos
in G. Endress - R. Kruk (ed$g Ancient Tradition in Christian and Islamic Hellenism: Studies on the Transmission
Greek Philosophy and Sciences: Dedicated to H.J. Drossaart Lulofs on his niRet$etrbirtBdagol CNWS, Leiden
1997, pp. 33-76, in part. pp. 66 and 75. See also, Id., OThe Defense of Reason: The Plea for Philosophy in the
Community(Zeitschrift fYr Geschichte der arabisch-islamischen Wis8€hS80aftep. 1-49. L. B

97 It readsRas#)il al-Kind" al-falsafega M. Ab. R&da, D'r al-kr al-)arab&, Mi*r 19862.17-18)a@ a E PA g ) E

7HN A v Aé y O E dBO bHEVMdN*E & Nd © L7 BV &lEexiGht fagmdntwv K H
of the supposedly missing part of the work in other authors, see J. Jolivet - R. Rasbegl{gdsophiques et sci
enti&ques dOal-Kixd2: MZtaphysique et cosmddtijd_eiden - New York 1998 (Islamic Philosophy, Theology, and
Science, 29).

3 See H. Daiber, ODie Kritik des Ibn ,azm an Kind&s Metapby$stans3 (1986), pp. 284-302, in part. p. 285,

n. 9. The edition to which he refers is Ibn ,azm al-AndbkRaéd $al# Ibn al-Na/r"lah al-Yah(d" wa-ras#)ied.r#
I.)Abb"s, Maktabat D"r al-)Ur.bah, al-Q"hira 1960. The text in which the refutation of al-Kind& is fourad-is entitled
Radd $al# al-Kind" al-faylag(the editor, on which see Dalidr, p. 284, n. 4.

3% A similar evaluation of tetub al-taw!"ccomposed by al-Kind& and al-Is'z"r& who adhered to the Kindian tradi
tion is found in thK. U,(l al-D"nof Ab. |-Yusr Mu2ammad al-Bazdawé& (d. 1099), for which see D. Gimaret, OSur L
passage Znigmatiqu@aty"ndOlbn )As"kigddia Islamics (1978), pp. 143-63, in part. p. 143.
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regrettable, as one would have liked to know how al-Kind& presented the material, which source
used and which particular passages he quoted. May we assume that he devoted a separate
entirely to the Greek philosophers and their opinionstaw!tdeas he did with regard to their
psychological viewsiirQawl ' I-Nafs al-mu.ta,ar min kit#b Aris*( wa-Fal#tun wa-sa)ir al-fal#sifa
i.e. the&saying(s) on the Soul summarised from the Book(s) of Aristotle, Plato and otirer Philosopt
which he cited mainly Plato and Aristé#es?for the material which may have been ascribed to
Aristotle inOn First Philosopltiie most obvious source seems to be the derpcisiofArabus
consisting of selections from ProEles@nts of Theoledych are, in the Arabic manuscript,

often presented as alleged excerpts by Alexander of Aphrodisias fromh&attaifeOther
possibilities are Aristotlt@taphysitsanslated for al-Kind& by U*t"3 and the scFbalbogy

of Aristotlevhich is in fact a paraphrase of PloEnns@d#v-VI* In this context it may also be
worthwhile mentioning an alleged book of the Aristotelian commentator Ammonius listed in the
Fihrist even if we do not know to what the title could be referrRBB(R3FIYgel):

dQ w E y ghBWNFwQEWY E
Ammonius E thBook of the AristotleOs Argument on the Oneness of God

The same must be said atBobk on the Oneness aoiiod Ibn al-Nad&m lists among PlatoOs
books in th&ihrist(l, p. 246.4-17 FIYgel):

o RO YWig eEvy AWV Y e WO EQ@éewWeéerf O WA,)I\JA\/I X
e dQ weE EW
The books which he has composed according to the mention and arrangement of Theon E and apart
from the report of Theon (PlatoOs books) which | have seen or someone trustworthy has informed me
that he has seen thedék on the Oneness of God E

The fact that the book is not mentioned among TheonOs list, but among the works for th
existence of which Ibn al-Nad&m seem to vouch makes it more probable that it has actually exist
Arabic. Yet, that does still not tell us anything about its possible contents.

Apart from Aristotle and Plato, lbn al-,azm also mentions Hippocrates among the ancients
which al-Kind& has allegedly quotedOm ligst Philosophyseems probable that the intended
person is the physician Hippocrates of Cos who is depictEtiisthmsed on the report of
Yaz2y" al-Na2wé&, as a physician as well as a pHidspphksible link between Hippocrates and

40 For the Arabic text, see Ab. RRals)il al-Kinqtjuoted above, n. 37) |, pp. 272-80.
4 See Endress, OThe Circle of al-Kind&O (quoted above, n. 36), p. 54. For paral(@ts Fir st fiild&jimy
Proclus Arabus, see G. Endresdyus Arabus. Zwanzig Abschnitte aus der Institutio theologica in arabischer thersetzun
Steiner, Beirut-Wiesbaden 1973 (Beiruter Texte und Studien, 10), pp. 242-5; anﬂ’lialtmtmmmggee Jo
livet, OPour le dossier du Proclus Arabe: al-KifilZobbdge platonici€dBeudia Islamic9 (1979), pp. 45-75.
42 See Endress, OThe Circle of al-Kind&O (quoted above, n. 36), pp. 52-3.
43 Sedihrist(p. 287.14 FIYgel):*ab"b al-faylas@®ne may further think of Hippocrates of Chios who is mentioned
in Aristotle@eteorolodp.16.4 Badawd& E ]5 oWledst probable, of a Hippocrates who might have been-a Peripatet
ic of the third century B.C. On the three Hippocrates, see R. Goulet, OHippocrateO, P.P. Fuentes Gonzilez, OHippocr:
ChiosO, J. Jouanna - C. Magdelaine, OHippocrate de CosO in R DEaiidanéak)des philosophes an@iNRS-
fditions, Paris 2000, IlI, respectively H 150, H151 and H 152, pp. 761, 762-70, 771-90.
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thetaw!"d may present itself if we accept DodgeOs identi'cation of a certain Diy"fara0&s ment
in theFihristand credited withTaeatise on Proving the Mak#r Hippocrate¥.

1.2. The tradition of al-Kind" and al-Oabai“fs)"la4"t al-Buqgr"OiyytneHippocratic
Treatments

The understanding that Greek philosophers were important witnesses to the Islamic doctrir
taw!"d and therefore worth studying also in that regard was passed on in the tradition of al-K
as can be seen in al-)$mir&, the student of al-Kind&Os student al-Bal#& and al-)$mir&Os co
al-5abar&.

In hisKit#b al-Amad $al# |-ab#tteBook on the Afterliie)$mir& summarises the history of
ancient philosophy in chapter 3, presents the doctrines of Empedocles, Pythagoras, Socra
Plato in chapter 4 and then moves on to Aristotle about whom he says at the end of chaj
(pp.88-89 Rowsory:

y vi WO }éeA&mM EOWEHY WOHNW 68 NO:¢
°NWH,Eé d(C
As for the teaching of Aristotle, we have given a summary of it in our Gzok ealde8tudsgnd

have made clear his approach to (the questions of) the Unitalea®td @nd the Hereafter
(tr. Rowson).

Unfortunately al-)$mir&se and Studty lost today, so it is impossible to say more about his
understanding of the Aristotelian discussion of the oneness of God. However, his contempora
physician Ab. I-,asan A2mad b. Mu2ammad al-5abar& wrote a@hapteiKnowledge of the
Creator and the Oneness ofvidold is extant and which may give us a better idea of how Gree
philosophy and thiaw!"d were combined in the tradition of al-Kfif& chapter is among the
'fty which form the 'rst of the ten sections of his medical compendium kaleMu$#a+#t al-
Bugr#*iyyatheHippocratic Treatmeni$e 'rst section provides a philosophical introduction of
concepts with which the physician who is not a philosopher should still be familiar. Among t
concepts the cognition of the Creator and His ortané&§ &re dealt with at particular length
and are worth being quoted here iff full:

4 See B. Dodgéhe Fihrist of al-Nad"mTAnth-century Survey of Muslim Cutofembia U.P., New York 1970,
Il, p. 612, n. 66. See Blkdst |, p254.12-1FIYgel.

4 E.K. RowsorA Muslim Philosopher on the Soul and its Bater'@s Kit#b al-Amad $al# |-almerican
Oriental Society, New Haven, Connecticut 1988 (American Oriental Science, 70).

% |t is known that al-5abar& had access to al-)$mir&0Ds treatises and most probably to the same Greek philt
works in Arabic translation which were also read and used by Miskawayh. On Ab. I-,asan al-5abar& and his ti
al-)$mir& and Miskawayh, see E. Wakalhiigh®" and al-Oabar". Compendia between Medicine and ®hilosophy
P.Adamson - P.E. Pormann (ééilpsophy and Medicine in the Islamic Warlourg, London (forthcoming).

47 The Arabic text is based on F. SezginOs facsimile edition of MS Tehran, MakkHigecimatic Treatments.
Al-Mu$#laj#t al-Bugr#*"ya by Ab( |-2asan al-Oabar" Almad b. Mu'aRuofdidations of the Institute for the History
of Arabic Islamic Science, Frankfurt a.M. 1990 (Series C, 47, 1-2), pp. 27-29; and on MS OxMeadsBdtBeian,
fols 19b-21a. If the readings of the two manuscripts di(er, | use the better one and only give the alternative reading
in which the better reading is not certain. | have adoptechanmodeornthography. In the footnotes | provide parallels
to a number of texts of mainiytakallim(nauthors as al-5abar& explains at the end of his chapter that in it he has col
bined the discourses of the people of the law and of the philosophers. They are the above mentiatadlGhristian

Studia graeco-arabica 5/ 2015



218Elvira Wakelnig
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Theodore Ab. Qurrah (around 740-820), al-/ayy"0 (around 835-913), an important representative of the Baghdad
Mu)tazila and al-M"tur&d& (before 873 - about 944), the founder of one of the orfaldmsShoolis, td#tur'd"ya
| have further included parallels to al-MuOahhar b. 5"hir al-Maqdis&0Os eKiytiapaagiva-1-ta)r,. theBook on
Creation and Histoag it was written around 966 at the demand of a S"m"nid minister and thus in a similar learned milieu
and at about the same time as al-5abar& lived and worked. On all of these\autatgs, see
48 Cf. al-MaqdisKit#b al- baQ}iNa I-tg".,Le livre de la chatlon ehdnadn?eed ettrad. C. Huart, Leroux, Paris 1899,
|, p.58.7-9 (French tr. p. 52):af fQ u Y f »>é&n e fQ u nO- SE&Ef T fQ
49 Cf.ibid., p. 84.4-6 Huart (French tr. p. 76) on one of the dl(erent incorrect opinions_on the bei&g Weodd &
EEOw HBAORVPEfRVOS AWQH bW 6C®¢ @vn |\
50 Cf. 7"w8.rus Ab. Qurra,Maymar f* Wu+(d al-.#liq wa-I-d"n al-gaywah |, Dick, Librairie Saint-Paul - PIQ,
Jounieh - Roma 1982 (Patrlmome Arabe ChrZtien, B55p-186.2A WAE &v P& & éx !D'W ©Vikse w K
®WP HQ &fE®) nkM FYE e y YHWEH BEWPEW Bf\§ & ® YWH®a E |
Ay® y_ WP KWKV E &\eW E EBSAC VEORNM 04 W &IE WPEFE dVéE Y
OWO BE&N&ERMe WWWP Eé fQF Eé ®cl Wio @/aly &it® A\nixa E & a W\
Livre du Triomphe et de la rZfutation dOlbn al-Rawand",|&thAZ8gdlyberg, trad. A.N. Nader, fditenietires
orientales, Beyrouth 1957 (Recherches de IQInkéttredeorientales de Beyrouth, VI¥(pA-41.5 (French tr.
pp.42-3) citing Ibr'h&m al-Nagoth: d E€ n}lw y @B VEHIN &ENWEMI & %tQ Ef
VQM ef W é “WNIEf Wééﬁ\W\!—lNM@-lWMW—II?\P WNP iNw w ZN
da ®y fvl fe'e dd & vd xM sQ NvQ of W._ Qd
e AEwP Eé BEféwe MM‘MEWBeE@?Id*E XM v \L
NPOM if W fPKd& @ WWPMN]fie EWSW 'EY E WAPER >sw
(A0 WOp@RE Ay VP CE wieWlP v C,E eW" VYike phishgé iséiteAiV¥rQisa E o
translation by Kholeif in the introduction to her edition of al-M' tuK&#& al-Taw!"d Dar el-Machreq fditeurs,-Bey
routh 1986, puxar. For a discussion of TheodoreOs and Na99"mOs passages, see H.A. Davidson, OJohn Philoponus as :
of Medieval Islamic and Jewish Proofs of Creztiam@l of the American Oriental S88j8ty1969), pp. 357-91,

in part. pp373-4. Cf. furtheralMtur&ld&#b al-Taw!"d p.18.1-2 Kholeitn | W F E v Q® &l EEAW4
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51 Both manuscripts are illegible hereMahghMS seems to haW/ P &nii thealik MV Pyl E w
52 Cf. al-M"tur&dgit#b al-Taw!"d p. 21714 kholeig' sH xM OdK'EEA
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\% Ef E &malso al-Maqdis&i#b al- bg}walta)r I, pp86.15-88.1 Huart (French tr. pp, 78-189):>,
tI\;IH EégKOH Iy E® ézwgl W D Gk W ave w\/\{\éE AN B ¢
4]
7

oéo

ewKH E vy > d Ew E YJe gehR X /
& WAKH W@\R@YEA>YINW*E g WEOE OCY@NWH Kéo

Studia graeco-arabica 5/ 2015



220Elvira Wakelnig

<

EE

>é a0 B WP O Q@ | §@EY W EWLKE d Eé EOC W
wé dEé OWO E élgée RQAWE & \EPy vpOM!s, B d M\
nNtEw y oNw é8f @@ MEPAEWPEESE AW, E
d Eé AyoU #&WK akE Y gO v goeé M EBIND H |
f A AWN Ae/EQa&wKuUN é Eéd Eé w & f W Eé
IWP)E n@Ny ¢ BE@OL 2®WKAu s=w eéwlL r el
Y&E AW Q v E w é1cE OWdHY Eéyu Iwl OIENy d
sAgoe w é sP VEH fQ <¢oe dQ w RE s|>N
8" 7 ceLok 7vI gWOQ E ie E Ee & °YJ J E
Ee & AWWKIQEI XM eeEWD YE &y QC > w f

e Vv
@ wfEw®MWQQuwu AE yP e REDHE & ,qQ W.
nOK c¢coelL RQHJEEEXC $WtMQ u W & hM f

The twenty-seventh Chapter on the Cognition of the Creator and the Oneness of God

It is necessary that the physician believes that the made thing requires necessarily a maker, the
composite requires a composer and, by the insight of intellect, that every motion necessarily requires
a mover. For if he believes that he is compelled to know that the world is obviously composite, because
its bodies, animals and plants are composites of many di(erent parts and of four components. The
living beings and the non-living beings are of the four components which are the elements and the
fundamentals. The spheres and the planets are arranged in a way that corresponds to the composition
are made according to a wonderful creation and are unique shapes. So, on that account, the world
requires having a composer and maker. In respect of motion two of the natural bodies move from the
centre towards the outside of the sphere as 're and air and two move from the outside of the
circumference towards the centre as water and earth. All the spheres moving in a sideward motion are
di(erent from the planets moving on the spot of their motion. So, on that account, the world requires
having a mover. If someone claims that the composition existent in the bodies and living beings is
caused by the four natures, | mean by the fundamentals, he has to admit that this is an error. For the
fundamentals are four which oppose one another and opposites are not brought together by themselves
and do not cause conformity so that they would cause generation. So, on that account, there is the
indication that they have an overpowering composer who brings them together by power and force
according to a notion of assemblage. If someone claims that the maker and doer of all these things ar
the spheres and the planets we say: the spheres and the planets oppose one another in their essent
and actions. For this one is hot and the other one cold, this one brings good fortune and the other one
misfortune and when the things oppose one another they do not cause conformity. For they are, in
spite of all, made with regard to their bodies and originated and caused with regard to their being
‘'nite and so, on that account, they require having a cause. With regard to their being moved they
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require having a mover. If someone claims that the universal soul is the cause of the motion of t
planets and the cause of their generation we say: the soul is the perfection of a natural instrumer
body in potentiality that is of a living one, but it is not acting for the bodies being incomplete by
needing the intellect for the classi'cation, distinction and truthful perception of the thing. Indeed
you consider that the best of the soulOs powers is receiving the forms of the existing things. As
perceiving (things) truthfully or classifying them, that is not caused by (the soulOs) powers. Indeed \
consider that when the fool who possesses a soul loses his mind, he has sense perception and n
(but) then he does not distinguish nor classify due to the loss of his mind. Even if all living beings he
soul, they do not have mind. If someone claims that the cause of all that is the intellect we say:
intellect needs the soul for recognising the things and its getting to know (them). Indeed you consid
that if a man is born blind, yet is intelligent and has a perfect intellect, you will not be able to make hi
understand what black is, what red is and what white is. If he has no sense of taste, you will not be
to make him understand what sour is, what sweet is and what bitter is, while he is intelligent. So if th
is correct, it is correct that (the intellect) needs the soul in recognising these things which we ha
mentioned. And if it needs a thing it not possible that it is its cause and its mover towards excellen
If that is correct, it is absolutely necessary that all these things have a perfect Maker, Composer :
Organiser Who needs nothing at all, a mover therefore moving the things in a motion which result
in them becoming excellent. He is the Creator, the Blessed and Sublime. If someone claims that y
have said that every motion requires a mover, that every mover is thus moved and that this w
endlessly go on, we say that the motion in the body indicates a mover. For it is a motion for tf
imperfect, and every mover is thus moved if it is imperfect in excellence. We have already explait
that the end lies in the excellence and perfection which is the Creator. When we say that He |
perfection and end, no perfection nor end is possible beyond Him. If someone claims and says tt
what you say about His moving, does it not require that there is a mover?, we say: the matter is no
you have mentioned it with regard to that we have said that He is the most Perfect and most Excelle
and He moves all things, whereas He is not moved. Among the types of movers there is (the type ¢
mover which is not moved like the magnet, for it moves iron and does move; like barley moves t
beast and is not moved; and like foods moves the hungry. Among the living beings it is like the lov
one moving his lover without being moved. Thus in that way you (may) say that the Creator move
and is not moved. The good of His moving all tHiitisards the best and most excellent of

their conditions. For He is their Originator and the (One Who) grants their being brought out from
non-existence to existence. This moving is called arousing of longing meaning that it is due to tt
longing of some of them for another so that (the other) may render them complete. It is not possibl
that there is not only one in the way that the two or three or more of that would not escape (the fac
that) one of them were di(erent from the other either generally or particularly. So it does not happer
that between these two there is a perfect thing at all, a composition and a creation. Then, if a
opposition between them happens, they would not escape (the fact) that (either) the two were equ
in power and each one of them would hinder the other through equality in power or one would be
more powerful than the other and would thus hinder (the other) through the superiority of its power
from bringing something into being. The things exist in a perfect way of being and are ordered in wi
order, so their Maker is then one and they are generally and particularly in conformity so that there
absolutely no di(erence, opposition and dissimilarity between them. So what is in this way is one. F
who di(ers in expression errs. For 're is one, even if it is in a thousand places and likewise water,

54 Here one or two words are illegible in both MSS.
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and earth. Each one of them, even if its existence is multiplied in di(erent places, is one and only many
through expression, not through meaning. Its condition is the condition of names. For one single
thing is called a sword, a sharp sword, a cutting (sword) and a very sharp (sword), while it is one, and
likewise one says God, the Merciful, the Compassionate and many other names, while He is one.
Likewise is the saying of him who says that the gods are many, while they are in conformity in all
aspects indicating one meaning in creation and origination, he only errs in the expression. He is the
One because all things which are in conformity in all aspects are one single thing. On the indications
of the oneness of God there are many discourses, some of them easy, namely the discourses of tl
people of the law, and some of them dilcult, namely the discourses of the philosophers. This which
we o(er to (the reader) is a medium between both (types of) discourses which may make it easier for
the physician to recognise it. If it were not for the fear of prolixity | would keep 'rmly to a thorough
examination by means of the two (types of) discourses together. This extent is sulcient from him to
whom God may grant success and blessing. It is Aristotle followed by Proclus who speaks most clearl
and best about theology, i.e. the Divine and the oneness of God. Only he who talks convincingly about
this topic is a philosopher.

The three proofs for the existence of God which al-5abar& provides for the physicians &
straightforward: a thing made needs are maker, a composite a composer and a motion a movel
then sets out to refute all incorrect assumptions of what this maker, composer and mover might
namely the four elements, the spheres and planets, the universal soul and the intellect. He de
an in'nite regress in the causality of motion by stating that only the motions of the bodies need
mover as bodies are imperfect and that there are types of motion which do not require the mo
to be moved. Al-5abar& then disproves the assumption of two or more creators as they woulc
either opposed to each other, then hinder each other in their actions and thus not be the mc
powerful principle or not be di(erent at all, in which case they were only one. He proves the 'rs
assumption wrong by using the known Kal"m argument of mutual hiiadné&nevhich is
particularly applied byutakallim(nto refute dualistsThen al-5abar& argues that the elements
may occur in many places, but are still one and that many di(erent names may be given to «
single thing. However, he shortens the argumentation considerably so that it becomes alm
incomprehensibie Al-5abar&0Os 'nal claim that he fused the argumentations of the people of the
law @hl al-3ar"and of the philosophers deserves to be more thoroughly studied that can be dor
in the present article. Yet, it is interesting to notice that even in this claim and undertaking we m
detect al-Kind&Os legacy and the Ogrowing tendency to include dis@if{limes-shaigyO
into the system of the sciences among his students® Atusrs&Os chapter otathd
may thus present us with a good example of a philosophically inspired discussion in the spirit of
Kind&. It even uses the hypothetical dialog style, i.e. Oif someone claims E we say EO, which
observed in, for example Tteology of Aristated th&ayings of the Greek\8ligh belong to
the Arabic version of PlotirEs@eadsriginating in the circle of al-Kind&. Al-5abar&Os references
to Aristotle and Proclus at the end are most intriguing. Whereas linking Aristatle"tbcte

5% See D. GimareT, @w2&d0O, and G. Monridta@awiyyaO Ei6, X, p. 389 and pp. 439-441, in part. p. 441.

5 Cf., for example, al-Kind&Os lengthy discussion of the attribution of unity in which he also takes water as an exal
in Ras#)il al-Kindtuoted above, n. 37) I, pp. 127 and 131 Ab. R&da; and for synonymous names referring to one sing
thing for which he uses the example of abkahife, 155 Ab. R&da.

57 Endress, OThe Defense of ReasonO (quoted above, n. 36), p. 25.
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as we have seen, already be traced back to al-Kind&, the name of Proclus does normally r
in this context, even if fiarist(l, p. 252.16 FIYgel) lisk§tab al-4#I(+iya aBook on Theology
among the Proclean wdiks.

Two further scholars which we may count among the adherents of the Kindian tradition have
been little more than shadowy 'gures. There is al-Is'z"r& of whom we know, thanks to the testir
of al-Bazdaw&, that he wrkitg#h al-Taw!"d aBook on the Oneness ¢f Ga&inot known to be
extant, yet his prese@db f' Mas#al-Um(r al-il#h"yatheBook of tf@uestions on Metaphysical
Mattersalso deals with proving the existence and oneness of God. Al-Is'z"r& describes the cog
of thetaw!"d even as the 'nal aim of philosophy. Although he makes abundant reference to Arist
he does not cite him, or any other ancient sage, on the very topic of the orféness of God.

An even later testimony of al-Kind&Os philosophical legacy may beRis#talfinlfhaw!'d
the Treatise on the Onené&ody Sa)&d b. D"dhurmuz, who lived in'theedtliry and was
probably a student of al-)$itit€e shares a number of sources with al-Kind& and must have be
inspired by the latte®DsFirst Philosoplijowever, he does not refer to a single Greek philosophe
by name. Even if he quotes sayings attributed to various ancient authorities in other sources,
)$mir&, he only mentions them anonymously.

The metaphysics or 'rst philosophy which the philosopher has to pursue as his highest
is, according to the understanding of al-Kind& and the scholars in his tradition, Onot the pc
ethics of theaw#dir al-fal#sifaut the privilege of a small intellectual Zlite, representing the Ocle
consciousnessO of al-Kind&Os scienti'c cofdmunityO.

The text we will now turn to belongs to this gemaev#dir al-fal#sif@nd the di(erences in
approach to Greek Sages a@wiéd in it and in the Kindian philosophy are strikingly obvious.

[ll. Popular Philosophy

Naw#dir al-fal#sifMost Precious Wood#&necdotes of the Philosdpltbesliterary genre of
collections of words of wisdom attributed to famous men of the past which may be quoted as
or be embedded in a story which provides the context for their uttering. The contents are in
cases ethical, topics range from friendship, dietary advice and virtues to the puri'cation of the
The principal aim is to provide moral exhortation for the readerghip!"@iwea rather unusual
topic for a treatise of this genre, yet other characteristics argue for considering the treatise wt
will now consider as belonging to it.

[II.L1. The Treatis®law"dir min Kal'm al-Fal"sifa al-Muwa22id&n wa-l-a)I'm al-m"%iy&n
The Most Precious Words of the Philosophers Professing the Oneness of God and o
Authorities of the Past

The treatisBlaw#dir min Kal#m al-Fal#sifa al-Muwa!!lid"n wa-l-a$l#m al-m#Feytost
Precious Words of the Philosophers Professing the Oneness of God and of the Authorities

5 On this and other references of al-5abar& to Proclus, see Wakelnig, Oal-5abar& and al-5abar&O (quoted abo
5 See above, n. 39.
0 See D. Gimaret, OUn traitZ thZologique du philosophe musulman Ab. ,amid alsl®2%& }MZlanges de
IOUniversitZ Saint-JdsZ(1984), pp. 209-52, in par2g.5.
61 His treatise has been edited by V. Kaya in this journal, se&¥#myedr@lsafantegrated for Divine Unity.
Sa)&d b. D"dhurmuz$18 centuryRis#la f* - Taw!'@Studia graeco-aralfiq2014), pp. 65-123.
62 Endress, OThe Circle of al-Kind&O (quoted above, n. 36), p. 67.
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is preserved at beginning of a collection of philosophical material in a Tehrart®rmaduscript
clearly set o( as a separate entity from the rest of the collection. The aliost Piréceous
Wordsaddresses his treatise to his brother in God who has allegedly asked him to pass on to
Othe most precious words of the philosophers professing the oneness of God and of the authot
of the past®He further states that it is dilcult to know the names of those Greek philosophers
who have professed the oneness of God due to their having lived a long time ago and the Io:
their books in the meantime. However, he continues, there are old Syriac books which prese
some of their sayings. The author gives no further speci'cs on these books, but we may ass
that they have been either entire translations of Greek originals or Syriac compilations of selec
and translated excerpts from various Greek sources. It thus remains unclear whether a selec
process had already taken place at the stage of the rendering of Greek into Syriac or not. Ac
the following stage, the author ofMbst Precious Wordglains that he translated directly
from Syriac into Arabic and that he chose particular chapters from his sources. It further seel
reasonable to allow for some liberty the compiler may have taken with his sources as he expli
states that he corrected the meaning of what he had translated. The ability to translate from Sy
into Arabic makes it probable that the author was a Christian. The criterion for the selection c
particular passages from his sources must have been the request addressed to him and he
thus have extracted remarkable sayavgigdfy which demonstrate that the philosophers who
had uttered them had professed the oneness afu@adlid(n). However, when having a
proper look at the material the author oN&ve#dir min Kal#m al-Fal#sifa al-Muwallid"n
theMost Precious Woodsnpiled one does not get the impression that the presented sayings are
particularly apt to illustrate a belief in the oneness of God. The 'rst half of the text is devoted t
sayings showing that God cannot be known or described as He is, but only through His actiol
The second half is more noticeably structured as the compiler uses the Arab&rergression
E f#(as for E) for introducing each of the following six topics: indications for the oneness of
God, the Divine names, exhortations to do good, the afterlife, moral laws and the prophets. T
Greek philosophers and authorities of the past are presented as having held uniform views
these issues. It is striking that the compiler, or his source, always takes a friendly stance on 1
views and even defends their shortcomings, such as not having believed in the afterlife or
having accepted prophetic revelations.

The philosophers who are cited iitbe Precious Woadls, at the beginning of the treatise,
divided into two groups, the Anciaiteiutagaddim(pand the Alexandriaat(skandar#n"yjn
Whereas the identi'cation of the former, among whom Hermes, Pythagoras, ErSpedatess,
and Plato are listed, poses no problem, | have not been able to identify any of the mention

83 On which, see below.

84 As the treatise has no clearly indicated title, it is from this sentence that | have taken the name to be used
reference.

5% Empedocles is the only one amopg the 've_ mentioned whose name appears in vasious ¢ormg: is
the most distorted one, wherBa® M oNpWakndiEQ M oNpMd cdn be easily interpreted as transcriptions of
*Eunedoxiic. However, these transcriptions are di(erent from the more common Arabic trandariQlidd asN W
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Alexandrians, whose names may be read as B*Xoemtéstjus and DemetrfVhile there

are no well-known Alexandrian philosophers of these names, it is, of course, possible that
references are to either lesser known philosophers or non-philosophers at all, but, for exam
Christian church fathéfd-dowever, it seems also worth considering that the compiler or his sour
may have used OAlexandrianO in a less exact sense, simply referring to philosophers who |
the ancients. In that case Themistius may be the well-known Aristotelian commentator of the fc
century and Demetrius the Cynic philosopher of the 'rst é&fftueyonly other Alexandrian,
h/"l#wswho is mentioned later on inMtwest Precious Woadsa transmitter of a Hermetic saying
does not help in deciding our que&tibne compiler further cites two authorities whom he has
not listed in his introductory division, namely Thalg¢ks&ffdAs Thales is mentioned twice, the
'rst time of which in connection with Socrates commenting on himkatffiiasaid to be one

% A possible emendation BfQ E fighlbe Nicostratubl Q E for"ith more changes to rem
h Q E Philoddatus, two Athenian philosophers of the second and third century. There are, however, also the
known Nicostratus of Alexandria and Philostratus of Egypt, both around the 'rst century BC. On them all, see Go
DPhAV (quoted above, n. 43),698-701 and Va, pp. 563-76. The name Nicostratus appears &lswish(the
p.255.161Ygel), at the end of the section on the Greek philosophers, where Ibn al-Nad&m lists names he foun
ancient manuscript as commentators of Aristotle on either logic or other branches of philosophy. See also the trar
of DodgeThe Fihrist of al-Nad(quoted above, n. 44) Il, p. 614.

§7 The spelling of the names varies slightly throughout the text, with only the dubious hBchEef; K"L
being always spelt identically (p. 2, p. 8). Themistius appears in the followigdg-foomsg. 2 O w Qon 4 and

O w Q n'pN0, and Demetrius gis on p. 2 ang: s k< on p. 4.

% |n theDictionnaire des Philosophes Arttiguesare listed three Demetrius of Alexandria of whom all no writings
have survived (see GoDIBhAIl [1994] = D 46, D 47, D 47a, p. 624). As for the Christian milieu on may think about
the school of Alexandria linked to which there is a bishop Demetrius of Alexantif‘icehti® and a deacon
Themistius of Alexandria in tffec@&ntury. It is interesting to note that the Byzantine church historian of tHe early 14
century Nicephorus confounds the philosopher Themistius with the deacon Themistius of Alexdedmansee T.
OMonophysiticia®jtschrift fYr die neutestamentliche Wissenschaft und die Kunde der $2tét&3R)irppe 277-93,
in part. pp. 292-3. For ThemistiusO belief in the unity of God we may, of course, think of his paraphi@eelof Aristotle
Lambdabut even in his orations to Christian emperors he Omade extensive use of monotheistic conceptions of divi
Sandwell states. See I. Sandwell, OPagan Conceptions of Monotheism in the Fourth Century: the Example of Libal
ThemistiusO, inNgitchell - Pvan Nu(elen (edsionotheism between Pagans and Christians in Late, Retdeit)

Leuven - Walpole MA 2010 (Interdisciplinary Studies in Ancient Culture and Religion, 12), pp. 101-26, in part. p. 10

8 |t is, of course, also conceivable that the names had immensely su(ered during the transmission process of
were thus changed beyond recognition and corrected into known Greek names by a later copyist.

0 He is mentioned (spelt wgtfinstead dayn) among the seven Alexandrians who had, according to Ibn BuOI"n, put
together GalenOs sixteen books. See Ibn Ab&NirttyBlly(sal-anb# *abag#t al- a*lljb#j A. MYller, al-Q"hira -
K3nigsberg 1882, 1103.26-30f C 'YE OwOQ W _X E veIENE oa Fe & 0 * E Oud

e xM Ew W é,‘lw O ExQ & Ow Nee 6 OéeQK Egedém

*"OWOQOWIE HC LYE XO@RIE Gdw L WIE E|WWEOM Ot §E OE @& b ¢
He also occurs in this function inRifeistand in Ibn al-Qif0& who has a lengthy entry on him. On the possible iden
ti'cation of himwith Asclepius, a medical studdidaécalpgrom the circle of Ammonius in thé9 century, see
W. Wolska-Conus, OSources des commentaires de StZphanos dOAthenes et de ThZophile le Pr™tospathaire aux .
dOHippocrateevue des Ztudes byzaB4n@996), pp-66. If we accept the correction of An:&EW€(@RtQ | E
Asclepius O W Q), iP@nl§ht Explain the link to Hermes, as Asclepius is presented as HermesO disciple in the ¢
Hermetica and in the Arabic tradition. See K. van Bfedékabic Hermes. From Pagan Sage to Prophet of Scienc
Oxford U.P., Oxford 2009, @7, 158, 161, 185. Or may we have to think of NiCdI€us WrKstummary of the
Ps.-AristoteliaDe Plantiseems to have reached Shemtov Falaquera with an ascription to the Alexandrians (on whick
H.J. Drossaart Lulofs and E.L. J. Pooftlicalaus Damascenus De Rlaiatith Holland Publishing Co., Amsterdam
1989, pp. 348-52)?
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of the seven safjesseems safe to assume that our compiler understood them as belonging to th
Ancients. Having thus mentioned all the Greek philosophers referreMosirPtieeious Words
it becomes apparent that one major authority is conspicuously absent and that is Aristotle. This
particularly striking as he is often quoted in the rest of the compilation preserved in the manuscri
A brief summary of the discussed characteristics paints the following picture of the treatise: it
a compilation of philosophical sayings on the (un)knowability of God and related issues drawn frc
Graeco-Syriac material which the probably Christian compiler rendered directly into Arabic durin
the composition process. It reads, by and large, like an apology of the Greek philosophers whc
divided into the Ancients and the Alexandrians and among whom Pythagoras and Socrates 'gL
most prominently, whereas Aristotle is completely absent.

I11.2. Possible Sources ddkePrecious Words

If based on this characterisation we start looking for possible sources in Greek and Syriac,
might think of Oa particular genre of early Christian literatureO described by Brock as Ocollectio
sayings thought to be prophetic of certain aspects of Christian teachings, culled from the works
Greek pagan philosophes by highly educated converts to Christianity who wished to justify, perh:
to themselves as much as to their friends who still remained pagan, their own action, abandoning
ancestral religion fasuperstitio barbakEsAs an early example of this literary genre Brock quotes
Clement of Alexandri&@®mateiand infers that Oby tHecdntury loose collections must have
been available for wide circulation, since related groups of sayings turn up in sudhstio®s as Ps.
Cohortatio ad GraecbactantiusDivinae InstitutioneDidymus®e Trinitate TheodoretOs
Graecarum a6ectionum cyratimal Cyril of Alexandrig@stra Julianu®. As a particularly
in+uential specimen of the genre Brock considEngdkephigheTYbinger Theosophigich
was composed, maybe in Alexandria, at the end of the 'ftf*¢ensegond book has, according
to Beatrice, dealt Owith the theologies of the Greek and Egyptian sagesO and should therefore
reconstruction of the text lost in its entirety Ogather together all the theological sentences currer
scattered, with repetitions and variations of di(erent extent, in the TYbingen manuscript and othe
minor collections of sayings by Greek sages and Hermetic extracts, &papiatigEtierhe
Theosophtaad the apologetic project of Oshowing that the oracles of the Greek gods, the theoloc
of the Greek and Egyptian sages, and the oracles of the Sibyls agree with the Sacred Scriptures
God, the cause and beginning of all things, and about the Trinity in the on&@ody@zthe
same holds true for the entire genre of apologetical oracle-anthologies, which Fowden characte
as follows: OThe point of these collections was to convince by pagan revelation pagans who
immune not only to reason but also to Christian revelation that the gospels were true. To this el
fraudulent oracles foretelling the Incarnation and so on were attributed to pagan gods, heroes «

71 )ks"f(n€ W J fghy bdentatively emended to Bl @ W MK (h(s)[e. Anaximenes. This emendation
is suggested with reference tDdkegraphgf Pseudo-Ammonius who makes Anaximenes one of the seven sages. How
ever, in thBoxographthe name is transcribedlas W N 1ok§"h#yE

2 Brock, OSyriac Collection of PropheciesO (quoted above, n. 8), pp. 203-4.

7 lbid., p. 204. More recently Beatrice has narrowed the composition date down to around 502/3 and suggestt
Severus of Antioch as the possible author, see P.FABeayritdylonophysitae Theosophia. An Attempt at Reconstruc
tion, Brill, Leiden - Boston - KSIn 2001 (Supplements to Vigiliae Christianag.1%6)ckpp-r.

" 1bid., ppxVI-XVIL

s 1bid., pxx.
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sages both ancient (such as Hermes, Solon or Plato) and modern (for exampléél@imblichus)C
interesting parallel to our text is that it also uses ancient and modern sages. Interestingly, not
Christians fabricated such collections, but the pagans as well so that Speyer even speaks of
between the Christian and pagan fdfgers.

Material of these or similar collections was translated into Syriac, as is well documented |
Prophecies of the Pagan Philosophers in Abbreviedéed-bynBro¢kThese prophecies form
a short work directed at the pagans of ,arr"n who are prompted to convert to Christianity. As
e(ort to such a conversion is attested for under the rule of Maurice (582-602), Brock has tenta
linked theProphecids this event, either as a 'rst non-violent attempt or as a later 'ctional worl
justifying having used force after the alleged verbal persuasior®fidet failedymous author
explains his use of Greek authorities as follows: OSince a person is likestitoonédiavea
his own background rather than anything alien or from outside, we have diligently taken ca
introduce, lay before you and show you testimonia from certain wise men and philosophers
belong to the same religion as you; for they too, in no less a manner spoke, as it were in pr
about the holy Trinity of the Father, Son and Holy Spirit, about the birth of the Son of God frc
a virgin, about his passion and his death, and about his resurrection and ascension to heave
the true prophets did not speak in any more informed or distinct way than they did concer
(trinitarian) theology (or) the economy of CHfistereas in this introduction the compiler
evidently focuses on the speci'c Christian topics, some of the passages he quotes also give
for GodOs oneness and thus provide a parallel to our Arabic text. Among the quoted auth
we 'nd Hermes, Pythagoras and Plato asMogtdrecious Waorlst also Apollo, Orpheus,
Sophocles, Plotinus, Porphyry and Amelius. At the erierophieei¢ise prophet of the pagans
of ,arr'n, Baba, is cited at length.

There must further have existed a large number of Syriac pseudepigrapha, gnomologia an
collections which either had or did not have a speci'c topic, most prominently among the for
the ones entitledn the Soéfl These may have been possible sourceMast theecious Words

% G. FowdenThe Egyptian Hermes. A Historical Approach to the Late PaBanddiod U.P., Princeton New
Jersey 1993, pp. 180-1.

7 W. SpeyeDie literarische FSlschung im heidnischen und christlichen Altertum. Ein Versuch Beek,Deutung
MYnchen 1971 (Handbuch der Altertumswissenschaft, 1. Abt. 2. Teil), pp. 250-1: It Oentspann sich auch hier ¢
gelrechtes StreitgesprSch zwischen den christlichen und den heidnischen FSischern. Den christlichen Orakeln de
griechischer Gstter und Weisen stehen Shnliche Er'ndungen der Heiden gegenYber. Wenngleich die zeitliche Pr
dabei nicht leicht zu bestimmen ist, so darf man jedoch auch hier wieder von GegenfSischungen sprechenO.

8 See Brock, OSyriac Collection of PropheciesO (quoted above, n. 8), where he states that OSyriac preserve
of small collections of sayings of Greek philosophers, though the majority of those hitherto published do not de
themselves as collections of propheciesO (pp. 204-5). Brock further mentions two small collections Owhich are ac
OpropheciesO0 and which he translated and discussed in his OSome Syriac Excerpts from Greek Collections of P
ciesMjgiliae Christian@8 (1984), pp. 77-90.

™ See Brock, OSyriac Collection of PropheciesO (quoted above, n. 8), p. 209, where he explaipsgn. 21) tha
eventuncomposition has been suggested to him by A.N. Palmer.

8 |bid., p. 227.

81 On pseudepigrapha and collections, see S. Brock, OSyriac Translations of Greek Popular PhilosophyO, in
(ed.)Von Athen nach Bagdad. Zur Rezeption griechischer Philosophie von der SpStantiBotisg8ssés|dBonn
2003 (Hereditas. Studien zur Alten Kirchengeschichte, 22), pp. 9-28, in part. pp. 14-15. On Syriac gnomologia in p
lar, see N. Zeegers-Vander Vorst, OUne gnomologie dOauteurs grecs en tradQriemtatiai@juashana Analecta
205 (1978) (Symposium Syriacum, 1976), pp. 163-77.
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but are unfortunately largely lost today.*> Whether they were made by Syriac-speaking Christians
or pagans cannot always be determined.®* Evidence that there once existed a pagan Syriac milieu
interested in popular philosophy may, for example, be derived from the “Syriac original [of the
Nabatean Agriculturdich] might stem from pagan circles not much earlier than the sixth century
and definitely not much later” #* In the Nabatean Agricultute alleged ancestor of the Nabateans,
Yanbusad is even linked to professing the oneness of God (taw!"d).®

I11.3. The Intended Readership dfdkePrecious Words

Now turning to the question of what may have been the interest in composing the Most
Precious Wor@&meen-Anttila’s characterisation of the milieu in which the Nabatean Agriculture
was composed could provide a hint as he says “The 9- and 10®-century interest in pagans, both
those of Harran and earlier ones, is abundantly documented in Ibn an-Nadim’s Fihrist(...) The
intellectual climate in which Ibn Wahshiyya worked was full of interest in finding, or forging,
traces of ancient wisdom and Late Antique philosophy”.®¢ The Fihristdoes indeed mention a
Book on the Oneness obyJUsto, as we have already seen above, and Chapters on the Onenes
of Gody Hermes according to al-Sarahst’s report on the Sabians (I, p. 320.7-9 Fliigel):*

W P dQ w E y h fP g WKW w ¢ dBK E
WPO Y édO v"J XH E EOE aw"MQJ E
WP @&\

Al-Kindi said that he regarded a book which these people acknowledged. It is the Chapters of Hermes
on the Oneness of ¥dach he wrote for his son on the oneness of God according to the utmost
perfection. No philosopher after having exerting himself will find an alternative to them and the
statement in them.

82 See Brock, “Syriac Translations” (quoted above, n. 81), p. 9: “an astonishingly large number of translations from
Greek into Syriac were made, especially during the three centuries from approximately 400 to 700 AD. Although biblical
and patristic texts feature prominently among the texts chosen for translation from Greck into Syriac, there was also a
considerable body of secular Greek literature that was translated, chiefly in the areas of philosophy and medicine. What
survives today of Syriac translations of Greek secular texts is definitely only a small proportion of what is known to
have existed, but which is now lost, apart from quotations”. Among the preserved material Brock (ibid., pp. 11, 14-15)
mentions two orations of the fourth-century pagan orator and philosopher Themistius, ps-Platonic and Pythagorean
material.

8 See ibid.,, p. 18. As much of the remaining material is preserved in monastic anthologies which contain Greek philo-
sophical sayings, yet mainly pertaining to spiritual life, i.e. the ideal of silence, the virtues and the vices, the nature of the
soul, it may not be surprising that passages of pagan origin on the oneness of God did not survive. On the monastic antholo-
gies and their contents, see ibid., pp. 19-21.

8 J. Himeen-Anttila, The Last Pagans of Iraq. Ibn Walshiyya and his Nabatean ABrilulteicen - Boston
2006, p. 32. The composer of the Arabic Nabatean Agricultufbn Wahsiya claims in the preface to have been working
with Syriac material preserved in manuscripts he had got from the rural population. See ibid., pp. 15-16. For other pagan
Syriac/Aramaic texts, see ibid,, p. 18, n. 37.

% On Yanbusad, see ibid, p. 20 and on his monotheism, pp. 141-2. For mentions of the taw!"d see index of T. Fahd’s
edition of LOagriculture nabatZéfmeuction en arabe attribuZe ~ Ab# Bakr Almad b. $AI" al-Kasd%n" connu sc
dOlbn Wal&iyya (I9¥ecle) vols, Institut Francais de Damas, Damas 1993-1998.

% 1bid., p. 28.

%7 See also Van Bladel, Arabic Herméguoted above, n. 70), pp. 89-90.
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Unfortunately it is impossible to know whether al-Kind& may here refer to the same tre
as al-Kaskar& does in the above quoted passadgadaiisenis the Unity and Trinity of God

However, we do know that in tfHec@ntury Hermes was even held at high esteem by
the caliph al-Ma-m.n. This becomes clear from the following praise addressed to hirr
one of his viziers:

O Commander of the Faithful! If we take up medicine as our subject, you are Galen incarnate in yol
familiarity with it; if astrology, you are Hermes [Trismegistos] in your calculations; or if religious
knowledge, you are )AI& ibn-Ab&-5"lib (GodOs prayers upon him) in®nastering it.

It is the same caliph al-Ma-m.n to whom Aristotle appears in a dream and with his parting w
prompts him to keep to the belief itaivé'd.?°

In the 1Y century Hermes was still known as an advocate of the oneness of God as can bee
from his entry in thdu.t#r al-2ikam wa-mal#sin al-kalitheSelection of Wisdom and Good
Wordsby Mubal!lir ibn F"tiR

The choice of tidost Precious Wotasnention Hermes, Empeddtéesd Plato thus 'ts well
with the references to them discussitavtiid which we 'nd in Arabic literature of theafid
10" centuries. So it comes as no surprise that someone who may have come across such r
would have become interested in reading these texts for himself and asked our compiler to cc
a sample for hith.

I11.4. Similar Arabic Texts

As | have stressed so far, our text seems to be quite unique in the Arabic literature. Hov
there are at least two writings which share some similarities. TKe#b it (niy(s f* 1r#)
al-fal#sifacal-maws(m bi-.til#f al-ag#w"l ' I-mab#diva>f" I-b#r) AmmoniusOs Book on the
Opinions of the Philosopteertitied> The Di6erent Teachings about the Principles and fiie Creato
the so-callddoxographof Ps-Ammoniushich shares the following characteristics with our text:

# | have cited the passage in GutasOs translation as | have not been able to get hold of the two Arabic texts v
it, theKit#h Ba/d#dy Sayf.r and al-Bayhagd:®!#sin wa-l-mas#see D. GutaBreek Thought, Arabic Culture.
The Graeco-Arabic Translation Movement in Baghdad andfbé/&sd\Bociety{27/8™M-10" centuriesRoutledge,
London - New York 1998, p. 101.

8 On the dream, see Guthil., pp. 97-100 and Endress, OThe Defense of ReasonO (quoted above, n.
pp. 2-3.

% See Muballir ibn F'tikju.t#r al-2ikam wa-mal#sip al-kalined. )A. Badaw&, al-Mu-assasa&h)ArRans't =
wa-I-Na*r, Bayr.t 19806, p.9.2EeH E u OwJO Hj@MWEé a M KEEEQ] W kH ENC

9 A reference td<atab al-Taw!"dattributed to Empedocles is found in our manuscript, 40 pages further down thar
our text, on p. 59.

9 The inverse case, namely thaiibst Precious Wotdiggered all these references seems highly unlike,
as in that case one would expect the existence of a larger number of manuscripts containing the treatise or
similar texts.

% On the title, see U. Rudolptie Doxographie des Pseudo-Ammonius. Ein Beitrag zur neuplatonischen fber
erung im IslanfFranz Steiner, Stuttgart 1989 (Abhandlungen fYr die Kunde des Morgenlandes XLIX, 1), pp. 33,
115-6; and E.K. Rowsa&h$Amiri on the Afterlife: A Translation with Commentary of His OAl-Amad $ala al-Abal
Ph.D.-Yald982, p. 257.
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. a probable origin in the Greek apolaggitias Rudolph has establisheehéatio omnium
haeresiurof the Church Father Hippolytus of Rome (d. after 235) as a main source of the
Doxograpfy

. a similar language

. a number of common authorities (Pythagoras, Empedocles, Socrates, Plato and maybe Anaximenes
one of the seven sages)

o the addition of more recent philosophers than the Presocratics, Socrates and Plato as our text adds
the Alexandrians, wherea®itmographgdjoins Proclus

o a unifying, monotheistic, Neoplatonic philosophy which is ascribed to the majority of the cited
authorities and which most probably is in line with the beliefs of the Arabic composer of each
tex®

. a tendency to redeem the ancient philosophers either by ascribing to them views which the
compiler considered more favoudfaislby explaining why they could not have held the opinions
the compiler feels they should®have

. a not very high esteem of Aristotle which is either shown by completely ignoring him as does
the Most Precious Wondsby describing him less favourable than his predecessors as does the

Doxograptf

This last point is probably closely connected to the 'rst, as it is in particular the Late Antique
milieu of the Church Fathers in which Aristotle was disttusted.

A striking di(erence betweenEloxographgnd thélost Precious Woodsurs in scope, as the
former covers topics, among them matter and soul, not discussed in the latter.

The second Arabic text which shows some similaritiedvimsttierecious Woiidsal-
Kaskar&Osatise of the Unity and Trinity of @adther the underlying doxography which has
been assumed as his source. The Greeks quoted by Kaskar& and thus by his source, if we acc
assumption, are Hermes, Pythagoras, Demaocritus, Plato, Aristotle, Asclepiades, Ptolemy, Ga
Proclus and the Sophists. Instead of the more recent Greek authorities who arMoged in the

% In his edition of the text Rudolph summarises the three di(erent hypotheses which have so far been put forwau
about the text B Odie spStantike, islamische und gnostische HypotheseO B, but concludes that the text was probabl
posed around 850 in Arabic, using mainly ancient sources, yet also betraying a gnostic origiDosagr&hidelph,
(quoted above, n. 93), pp. 14-16. For a similar evaluation of the text, skke$Roviguoted above, n. 93), who
speaks of a OChristian, apologetic, half-learned milieu that produced these pseudepigrapha [i.@r&dusmmonius,
ArabusTheology of Aristpgemetime between 600 and 805 [which, acc. to RDdrigraphig. 15, must read
850] A.D.O. He further assumes Othat the author is working under the pressure of monotheistic dogma, probably Ct
tian, and trying to OredeemO ProclusO (pp. 260-1). Neither Rudolph nor Rowson consider any possible Syriac con
tion to the text.

% For Ps-Ammonius, see Rud@uixographi@uoted above, n. 93), p. 12, who concludes that whereas some phi
losophers, such as Zarathustra and Epicurus, are shown to hold refutable views, all serious philosophers largely ho
same acceptable view.

% As in the case of Ps-Ammonius who exempts Proclus from believing in the eternity of the sensible world, s
RudolphPoxographiguoted above, n. 93), p. 13.

9 As in the case of Mest Precious Wolidswhich the lack of belief in the afterlife and especially in the prophets is
discussed in a rather placable way.

% See Rudolpboxographi@uoted above, n. 93), p. 72 and 198.

9 See R. Arnou, OPlatonisme des Bicis@naire de ThZologie CathdIRj@eParis 1935, Ap58-392, in part.

p. 2258: OAristote, pour eux [la plupart des anciens Peres], est le OphysicienO, quand il nOest pas lifsthZe; Platon es
opheO, un voyant supZrieur chez qui on se pla’t " retrouver I0Zcho des croyances chrZtiennesO.
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Precious Wotdsamely the Alexandrians, al-Kaskar& cites groups and persons pertaining t
epoch of Islam as the ;abians, the Mu)tazila, ,i!"m ibn al-,akam and al-N"li- al-Akbar. The
doxographical material in Tmeatise of the Unity and Trinity ofd@eers a wide range of topics
such as the eternity of the world, matter, the seven planets, twelve zodiacal signs, ten sphel
elements, the necessary, possible and impossible, the soul and the unity of God in genus,
and person.

There is one other text worth mentioning in this context which is, as al-Kaskar&QOs treati
similar to thdlost Precious Worgself, but may have used a source comparable to it. This is t
anonymouRhilosophy Regdephilosophical compilation from the circle of Miskawayh in which
the following passage on the Stoics occurs (passage 20, p. 78Wakelnig):

hQAvy t wl W é d@UW° EEwQtEeK Eq BPAEET
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°YP)E ge

The second sect are the people of the porch, who are the Stoics. They agree with them on t
taw!"d, but disagree with them on His noncorporeality. They say that He is a body, yet He is not
[like] any of the rest of the bodies and that He is of utmost 'neness and delicacy. So He permeat
every body and every part of the body without resistance or hindrance and in this way He is eve
where.

The indication that thEhilosophy Readesed a probably doxographical source here is the
reference to the Stoics as the second group, although no 'rst group is mentioned. The to
thetaw!"d and the passage may thus derive from a doxographical section on the oneness o
The Stoics also 'gure prominently in Ps-Ammd@uus@raphyet with their doctrines on the
corporeality of the soul, not of the Bddy.

[11.5. The Manuscript

The treatiséNaw#dir min Kal#m al-Fal#sifa al-Muwallidthe Most Precious Woiids
preserved in the philosophical collection of the Tehran manuscript, Kit"b#"na-i Markaz
D"nilg"h 2103 which may be tentatively dated to th&4t3xentury® The entire manuscript

100See E. WakelnigPhilosophy Reader from the Circle of Miskandyidge U.P., Cambridge 2014Phi@sophy
Readealso has quotations of Hermes, Empedocles, Pythagoras, Socrates, Plato and ThiasiRieciasishé/ords

101See RudolpBoxographiguoted above, n. 93), pp. 60, 99-100.

102| have had a reproduction of the entire manuscript in form of scans at my disposal. It is thanks ®rBnddarco
and Prof. Gerhard Endress that | had obtained this reproduction and | would like to take this opportunity to expre:
deepest gratitude to them. For a description of the manuscript and a preliminary list of contents, see M.T. D"nilp
Fihrist-i Kit#b.#na-i Markaz"-i D#ni3g#h-i Tihr#al. 8, ="p#"na-i D"ni!g"h-i Tihr'n, Tihr'n 1339 h.!./1960,
pp.730-33.
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is entitledRas#)il likmaf: Treatises of Wisdom the 'rst recto pa@fé. However, this title as
well as the one page long treatise which follows it may have been added to the manuscript
later stage as they have been written by a di(erent hand. A second title which thus refers to -
entire manuscript except for the 'rst recto page is added on the top of the 'rst verso page (p.
in very small script and by yet a di(erent hand. INexe#dir al-fal#sifdheMost Precious
Sayings of the Philosophdrsould have been derived from the description of oblaexidas
min Kal#m al-Fal#sifa al-Muwal!lid"n wa-l-a$l#m al-m#0ych is occurs several lines
below. This title may be the reason why D"nilpa<.h lists the manust#iptahsal#sifa wa-
naw#dirhumAphorisms and Most Precious Sayings of the Pinilds®phtakguascribes it to
,unayn ibn Is2"q and suggests that the latterOs son translated the work from Syriaésinto Arabic.
Yet, the contents of the manuscript have only a small number of overlaps with the remnants
,unaynOs work surviving in al-An*lid4sal-fal#sifé\phorisms of the Philosopinersre in
general more philosophical than the 1&tfhe text of the manuscript starts witlbdsenala
then praises God and 'nally starts with the introduction bfotePrecious WotdsThe
treatise covers fipl5 and ends on the upper half X8 with the words OAmen. The treatise
has come to an endO and an invocation of God. The next line starts without providing any title
introduction with the words OPythagoras saysO. The entire rest of the text is obviously comp
from a number of various sources, but no other section is as clearly marked o( as a sepa
entity with introduction and conclusion asvtbst Precious Wordike compilation contains
philosophical material mainly ascribed to Greek authorities such as Pythagoras, Plato, Aristo
Euclid, Ptolemy, Galen and Hippocrates. The individual contributions are set o( by rubricatec
introductory phrases, for example ODiscourse on knowledge and the known, Aristotle saysO
Ohe says in the treatise of the goldO and OPlato describes the three souls sayingO. The te
abruptly and in mid-sentence on p. 167 which indicates that the manuscript is incomplete an
missing pages at the end.

In 1974 )A. Badaw& published the compilationOs passages attributed t& R4t fih his
l-Isl#m-Platon en pays dOlaflesrannounced an edition of the entire text which he Ristitled
' 1r#) al-2ukamyal-Y(n#niy"nTreatise on the Opinions of the Greekrfsagssribed to an
anonymous authomé+h(la al-mgllif). As far as | know, Badaw&Os promised edition has never
been published and his reference to the manuscript in his editid#oatieal#sifay 2unayn
ibn Isl#q, abridged by Mulammad b. $AI" b. Ibr#h"m b. Almad b. Mulammad(4B85,#r"
p.10) is caused by a simple confusion with MS D"ni!g"h 2165.

103likma is not spelt witht&@)marbutabut with an ordinat#)which may hint at a Persian scribe for at least the 'rst
page. However, this is not conclusivet#istheitten on a tiny piece of paper glued to the manuscript probably during
some later conservation work, and next to this tiny piece two almost erased dots can be made out. These may indicat
the original spelling may have been correct.

104The 'rst recto page of the manuscript is unpaginated, as the pagination starts with O10 in Arabic numerals on
'rst verso page. The pagination is placed in the middle of the top of the page and consistent throughout the manusct
(1-167).

1055ee D"nilpa<.kihrist(quoted above, n. 102), p. 731.

106FQr ,unayn@s and al-An*'r&0s philosophical collections, se©WAakefal#sifehe Persian Content of an
Arabic Collection of Aphorismeg@langes de IOUniversitZ SaintsJoqi), pp. 173-90, in part. pp. 175-80.

1071t is most probable that ttesmaland the praise of God are integral parts of the treatise and that the compiler of
the manuscript did not add any introduction of his own to the entire collection.
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[11.6. The Arabic Text of Mest Precious Worgsesented here with Translation

The text is copied in cleas. and dotted throughout with occasional vocalisZidoea
andhamza It is written in monochrome black ink with frequent rubricated phrases to mar
of the beginning of a separate passage. Further break markers are one dot, three dots &
triangularly and 'ndd#F°® which all are in most cases rubricated. | have adoptechatamdard
orthography and indicated the few substantial emendations | have made in footnotes. How
as | plan an edition of the entire manuscript in the near future, | have not speci'ed cases in \
words are written above the line or in the margin but with clear indication of where to in:
them into the text. | have changed punctuation in proper names in cases in which the cc
form was obvious and reproduced it as it appears in the manuscript in case of doubtful re
As | have rarely changed the punctuation of other words | have proceeded in the same way
proper names and only indicated the onigémaih addition to my changed reading in cases in
which the changes seem debateable or the original reading is, for some reason, interesting
editorial additions and deletions are marked in the Arabic text arsifig

| have added the most striking parallels | have found in other Arabic texts and added the
footnotes to the translation.

108These are indicated in the Arabic telt as
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Here some words of the manuscnpt are illegible.
" These two words (bi-lagqihi wa-"idqiRiare partly illegible in the manuscript.
” The eulogy is not completely legible in the manuscript.

" The punctuation of the manuscriptreads t P H &
" To avoid contradiction within the text it has to be assumed that here some text has dropped out.
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Anecdotes of the Philosophers

In the name of God the Merciful and Compassionate

Praise be to Him Who alone possesses uniqueness in Hisibging the eternity of all eternities,

Who is, in His everlasting being, far removed from having equals and likes and Who is exalted abc
perception of intelligence, the imagination of mind and the speci'cation of thehpedwels created, no

(little) weight escapes His knowlétlge.praise Him for the bene'ts and favours He provides us with and
we thank Him for His consecutive and uninterrupted bene'cence which He renders to us and we pray fo
lord Mu2ammad through whom God rescues us from the a>ictions of unbelief and the abodes of punish
in hell. God bless him and his family and his companions who are the best companions and the noblest

O brother in God, you have asked me to give you the most precious words of the philosophers profes:
oneness of Gaagwa!lid(n) and of the authorities of the past. For the intelligence of him who is accustom
to studying is favourable to the cognition of pointers and allusions, not to speak of the discourse of the su
of matters. And | arrive at responding to you, may God cause your good fortune to last, by that which | |
convincing, expounding the truth and intellectually sulcient, so God will and in Him (we have) trust.

As for the names of those who have professed the oneness of God among the authorities of the
philosophers it is dilcult to obtain them correctly and completely. However there are some among f
whose memory has been spread and [2] whose books have been rendered from the Greek into Syria
books) indicate and give witness that (these some philosophers) have proclaimedathvé'dprearess (
acknowledgement of God to Whom belong might and majesty and the alrmation of His being the Cau
everything seen and unseen, the Creator and Director of the universe, like Hermes, Pythagdfj%, Empedc
Socrates and Plato among the Ancients and among the Alexandrian®)BR$wtiti&su®) and
Demetriug?)? and their adherents. For each of these was followed by a great number of their contempo
from among the philosophers and others who were linked to them, were given their names and adhered
doctrines like the Pythagoreans, the Socratics, the Platonists and others. Their memory has perished dt
remoteness of their time and the loss of their books. As for their search for a way towards the cognitior
Creator to Whom belong majesty and might, | am of the following opinion: he who does not recognise Gc
Blessed and Sublime through intellectual indiation through® sensory observation and knows that He is
one, that nothing is like Him and that He is the Originator and Director of creation through the (Divine) wc
observed, the di(ering of motions and the harmonisation of opposites we see, is more correct through the
of sense perception than he (who does this) through the bene't of knowledge.

How excellent is nevertheless [3] the cognition of the Creator to Whom belong might and majesty w
Pythagoras infers from intellect when he says: since the intellect discerns where it does not master its being
that it has a maker who masters it. Thus (Pythagoras) perceives the cognition of his Maker from his examinati
being. How extraordinary is the peculiar distinction of this man by the delicateness of thought and the excell
discernment so that his intellect incited him to the pronouncement of such clear wisdom and delicate notions ¢

1 Here at least three Arabic words are not entirely legible.

2 Cf. the Koran (tr, M.A.S. Abdel Haleem), 10: 61 ONot even the Welght of a speck of dust in the earth or sky €
your LordO,&&N Eo Mnd 34: 3 ONot gven the weight of a speck of dust in
the heavens or earth escapes His knowm S

3 The name is undotted and distorted, as it seems to read "Amf.rf&s. However, the further mentions ascerta
reading Empedocles, see above, n. 65.

4 For the problem of identifying these Alexandrians whose names are here at their 'rst occurrence highly dist
see above, nn. 67-69.

5 To avoid a contradiction within the statement of the author we must assume that some text has dropped out.
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© The manuscript reads d . W
" The manuscript reads, with remarkable con&ﬁeﬁby W
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Empedocles, his disciple, says: as it is intellectually necessary that the Creator to Whom belon
exaltedness di'ers in His substance from the substance of His creation, it is known from the beginning
and corruption of His creation that He has neither beginning, nor end, nor change nor corruption. As for
describing the Creator to Whom belong majesty and supreme exaltedness, Hermes, who is the most &
their crowd, says in the quotations which "ngh#$ws the Alespods&mom him: it is not permissible to desc
the substance of the Creator to Whom belong might and majesty by an allusion of the mind other than
eternally Pre-existent Who will never cease (t®gttistyoras says: it is not possible to describe the substar
Creator Whose majesty is absolute by anything other than His bieingyfitike we say: He is (H&)Wa.
Socrates says: it is not possible to describe the substance of the Creator Whose mention is absolute k
than eternity like we say that he does not cease®(tdkewigte Plato s&j4} The substance of the Creator 1
Whom belong majesty and supreme exaltedness is not alluded to by something other than that He i
these two terms there is no division by time and no notion of (timeQs) parts. He also says somewhere
the substance of the Creator to Whom belong majesty and might is not possible by what He is, but o
He is not, like we say that He has neither beginning nor end nor %rst nor last nor de%onition nor limit
space nor quality nor quantity, and that He is immortal, immovable, imperceptible and inde%nite. The
God the Blessed and Sublime is recognised by that He is a simple, luminbasdaitsativat we do not
know anything else about what He is. Demetrius (?) says: the simple substance which has neither 9
de%nition nor limit is the Creator Whose Name is blessed, the Sublime, the Originator and Former o
and the Producer and Director of the universe. Thus, as you B may God strengthen you b see, the
are approximate in meaning, and it is not possible that the philosophers intellectually arrive at the co
substance of the Creator to Whom belong majesty and supreme exaltedness, and allude to the des
being by saying more than this, because all of the religious (scholars) and philosophers who have re
Whom belong majesty and might agree that no cognition of the Creator [5] Whose mention is absolute
what He is. Already Socrates has displayed the logical argument for that. Thus he says: the cognitior
to Whom belong majesty and supreme exaltedness by what He is is not possible, beddtygaesgorddiy (
the four de%nitions by which one examines the created things, and they are: if the thing is, what it is, h
to what (other) thing it%sThus in the examination it is %orst stated whether the thing exists or not. If it ¢
senses will attest to it. It is stated what it is, so its quiddity is described and it is the substance which i
Then it is stated how it is, so at that point its quality is described, that is the factual conditions which.are

6 On this Alexandrian, see above, n. 70.
7 Cf. the somewhat similar Hermetic passage which occurs in Ibn DurdBiilasdphg Reade). See Wakel
nig,Philosophy Rea@is quoted above, n. 100), p. 343.
8 Cf. a similar passage attributed to PlutarcAinrfsniusDoxographyil, 1, p. 35.5 RuAdoIp@ Q ,h f‘ W |
IV @aBA @ QaW ¥edE Q)
9 This and the following quotations attributed to Plato have already been edite®laydBeuav@@6!., see above.
10 Cf. &Al# b. Rabbaalér#, Firdaws al-$ikmad. M. gidd#g#, Berlin 1928, p. 70.8 Avhere Pythaggras de%n
the intellect in exactly the same Way:®L @O w Q" @ aK'M@J E OéOw
11 The notion that the four originally Aristotelian types of inquiry into a thing (whether, what, how, why) d
ply to God is Neoplatonic. See Ruddtptographi@p. 124 for further discussion and references. Two passages
to the above are worth quoting. The %rsrisR®oxographyl, +4, p34.36 Rudolphw D@/ U Eth YW W
°'w wy s ENw W xM éw W2é w JE£Qe&vw E MMCERY @& Dy
The second is-J&i+, Kitlb al-Dal!"il wa-I-i%tib!r %al! al-&alq wa-l-tadb#l.R. @bb$, al-alab#, aMa.ba&a-&im#ya,
alab1928,p77.513 W afH EMwy WV hBé cA &E XNw AvYHTGA AdBOW
q W+ESA &wiM! E uL3 AyM e & GEWgen Ef HEEW Ye W & w
W odvg WHE YJe ghél W WRAHED®WWW & w0 | K @Rveem@ \\
Xw > hJO BAWN wNPQ & w WS tMN" &k RMX BN & Qf
YIQFMVENYE Ow aE r e &oryin EfiGh t@nsiationWee At Mrlsivh Refisalic Isragl
London U.P., London 1958, p. 22. In contrast to these texkmshnecious Wagssn the applicability of the %rst quest
Owhetherd seems to be in doubt, as it is linked to evidence of the senses and the senses do not perceivassod, |
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° The manuscript realiisand a verbal fomé(W)Ly@l think the meaningliefmust be causal here, so | he
changed the form to a verbal noun.

Studia graeco-arabica 5/ 2015



Greek Sages on the t289d

Then it is stated on account of which thing it is, so (its) creation (process) is stated because it |
utmost of (the created thingOs) condition and its completion which are described and applied t
possible that the senses perceive the Creator to Whom belong majesty and supreme exaltedne
intellects and minds encompass Him. Therefore it has been too di'cult for the sages to describe
they describe Him with regard to His actions. Plato has also already furnished the intellectual pt
Thus he says that every created thing is determined by two de"ning limits, the time which has ¢
the beginning of its generation and the space which covers the distance to its limit. The spac
being de"ned by the thing and the thing is de"ned by it. It is not possible to fall under the "nite
something "nite [6] which has nothing outside the de"ning limit of "nitude. Thus when everythin
belongs to the "nite is "nite, cognition of man is "nite. It is absolutely necessary that he only
cognition of "nite things, whereas he is unable to know what is in"nite. Thus man is, according
have shown, "nite and his cognition is "nite, whereas God to Whom belong majesty and might
Thus man is consequently by necessity unable to perceive the cognition of God by what He i
help you sulciently in understanding this proof. The clarity he applies in his expression has ye
any other thing than that needless, because he has already explained and shown it. He has ri¢
his contemporaries and preceded his equals. He has also said somewhere else: since man is p
cognition and will are particular, it is not possible that he recognises the universals. Therefore it is
that he knows everything he wishes to be able (to know), otherwise there would be no di#erel
him and the Creator. Pythagoras says: how strange a crowd is that is not able to recognise wh
seen, and yet attempts to recognise what is not heard and not seen. He means by that which is |
the sphere and the planets and by what is neither heard nor seen the Creator to Whom belong
supreme exaltedness. It is the (following) saying of Socrates that indicates that he means the <
planets by what is heard and seen: [7] it belongs to the strange things that the inhabitants of 1
not accomplished for recognising the matters of the earth, yet wish to recognise the knowledge
heaven. It came to his knowledge that while Thales had observed some planets walking facing
fallen into a well and died. Thus he said: he who attempts to perceive the unperceivable, does
the visible. Pythagoras deems de"cient him who attempts to recognise the quiddity of the Creatc
belong majesty and might, while he is unable to recognise the knowledge of the stars and the q
sphere observable by vision. Socrates deems de"cient him who attempts to perceive the kno
stars, while he has not accomplished to recognise all earthly matters.

Look, may God help you, at these ones of the crowd! How obvious is their excellence and hc
rank of wisdom in their acknowledgement of what they are unable to know together with their prec
their equals and their contemporaries in knowledge and¥\Wg¢deméne of us looks into some brancl
of knowledge for a little while, he assumes that he is already able to dispense with looking into 1
branches of wisdom. Yet |, in fact, say: even if he lived multiple lifetimes spending all his e#orts, dut
on the reading of books and the study of knowledge, no length of a single moment of his (life) woulc
increasing cognition by some praised and extended bene"t. $ks%f&n, one 6t tzes save thed gasd, the
Blessed and Sublime has hidden from sight what is [8] in the heavens so that the ambitions and thot
may not be devoted to it. For He had known that recognising it would not be"t them and studying it
be appropriate for their substance, that is for their inability and weakness to perceive what is in‘the

12 Al-Kaskar% reports a similarly favourable evaluatign, yet not for the Greek sages in general, but for Pla
passage 49, p. 16.16idlinberg: EV. NL y WM HO N t OEf C &WHI BEME N\

13 Cf. PsAmmoniusDoxography, XI, 1, p45.1Rudolph where Anaximenes is referredinlasd hukamai al-sab'a
who are called the columns of wis@amy(@/-hikma), whereas Thales is said to havelaeewnnafar al-saba, Xlll,
1, p48.17.

14 Al-Kaskar% uses similar wotdiif4wassibim ... wa-agz ‘uqalihim) when referring to the knowledge the a
cient philosopher in general had of the soul, passde548pmberg.
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” Here the manuscript reads V f EE
**Here it is necessary to assume that some text has dropped out as the author would otherwise contradict himself.
’ ?The manuscript seems to have U Wee. E
*"The rasm is undotted (_rs).
*HThe manuscript reading is W.P E O
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Socrates says: the crowd who is unable to recognise the earthly matters assumes to perceive the knowledge
of the heavenly matters by discourse. Yet I, in fact, say that they multiply the examination and inquiry, but do
not lead cognition away from the place which has been made the utmost limit they can reach by Him Who
alone possesses the cognition of the universe and the power by which He gives the goods to whom He wishes.
How wonderful and how clear is the discourse of this virtuous man, how strong is his perception and how
excellent his cognition of God Whose majesty is absolute. He was rightly called the teacher of the goods in his
time and he taught it to Plato who was the head in philosophy of his epoch due to mastery. Thales says: the
sons of the earth cannot become raised above the knowledge of earthly matters and therefore they are created
from earthly matters. Bksqratis says: the thing is only perceived from its cause, so if the thing has no cause, it is
most certainly imperceptible. This is enough on what they have advanced as arguments for acknowledging the
inability of perceiving the cognition of the Creator [9] and His description by what He is.

It is for the most part sufficient for the sages to discuss the description of the Creator to Whom belong
majesty and might with regard to His actions which the senses observe and the intellects indicate. In this manner
Pythagoras says: as the Creator to Whom belong majesty and might is indescribable He is only described as far
as action is concerned. Hermes says that God is near to everything through power, but distant from everything
through comparison and present in everything through His knowledge, yet separated from everything through
His exaltedness.” Socrates mentions the following passage according to Hermes and says: since the Creator is
raised above descriptions, He is described from our side according to what our intellects perceive. Pythagoras
says: it is the way of intellect to perceive what the five senses convey to it, to distinguish the quantities and
qualities of things and to recognise the things by the intermediaries of sense-perception. Whatever the intellect
recognises without the senses perceiving it <...>.1 Thus His existence is described and perceived through His
actions and His traces observed by sense-perception.'” If the intellect perceived the cognition of the Creator
by what He is, the perceiver would be higher in rank than the perceived. Yet God, the Blessed and Sublime is
the Originator and Maker of intellect. Thus in the rank order it is not possible that it perceives and recognises
Him without belief in Him, acknowledgement of His lordship through the existence [10] of His doing and
observation of the traces of His wisdom in the creation He has originated. His disciple Empedocles says: the sage
has spoken truly that something which does not fall under the senses, yet is sensorily indicated, is known by the
indication of sense perception. For vision conveys its observation of the motions of the sphere and the celestial
bodies to the intellect. We have already agreed that every motion has a mover, yet our statement that they are
a group of movers is false, because it amounts to change and unrest whereas celestial motion is in the utmost
steadiness, order, power and permanence. Our statement that the mover has a mover is also false, because it
amounts to something infinite and that is untenable. So it remains that the mover is one and unmoved and He
is God the Sublime, the Mover of the universe Who holds it with infinite power. Thus through the existence of
that which the sense has observed and conveyed to the intellect the sense has already indicated the existence of
that which is raised above falling under the senses. That is what we have wished to explain. Themistius says: the
abundance of natural opposites due to discordant action indicates a Director Who compels them to concord.
He has more mastery over them than their essence and has more power over them than their natures. Likewise
he who recognises God to Whom belong majesty and might from prophecy and the divine books, cannot
describe Him in addition to eternity and oneness [11] by more than abundance of power, perfection of wisdom
and compassion and what resembles these description of clemency, excellence and the like.

!5 The description of God as near and distant also occurs in Ps-Gibhiz, yet it is explained differently and ascribed to
iodeg 719 YHQ ECE dH W g WK WYE W VeéeFw
°d

P Qe
v Od > k WIW YP u é dA dlpgHxIX f> w}EemsN
!¢ Here some text must be missing,
17" Cf. the following passage on the imperceptibility of God and the traces by which He may be perceived in
Ps-Ammonius’ Doxography which atcributes it to Thales, XIII, 22-4, p. 50.6-7 Rudolph; > M fDO H Ee
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Each of these descriptions derives from the actions of Him to Whom belong majesty and supreme exaltedness.
As for their indications of the oneness of God (tawhid), there are many and each one of (the philosophers)
favours describing an indication which has appeared in his own mind. Thus Pythagoras says: if there are many
who do not master their (own) essence, then He who masters His essence is one. Socrates says: if the beginning
were two, time and place would necessarily belong to these two, because the distinction would already have
made clear their two defining limits. Plato says: there are no infinite two, because each one of them would be
defined by its other, for its being would be the end of the other.

As for the kind of names by which they name the Creator to Whom belong majesty and might, they
acknowledge that He has no name except from His actions and intellect’s pointing at that He does not cease to
be like He is,'® as there is (already) a trace of every name among them. So He is named by His attribute or His
actions. Therefore Hermes calls Him the Director of the universe,'” Pythagoras calls Him the Giver of life and
Socrates calls Him the Cause of causes.” The meaning of Hermes saying “the Director of the universe” is that He
has originated all created things by ordainment and direction, so they have happened according to the course of
His ordainment and direction and proceed according to what is preconceived by His knowledge [12] and His
will. The meaning of Pythagoras saying “the Giver of Life” is that the life of everything is from Him and through
Him and due to His power. The meaning of Socrates saying “the Cause of causes” is that He is the First Cause for
all universals and particulars and that there are intermediaries between Him and them. Already Plato has shown
this meaning by his saying: if the cause of the generation of the son is the father, God is more deserving (to be
said) to (be) the cause of the generation than the father due to the power which He has planted in the nature of
the father, that is the power of procreation. Thus he has been clear that God is the First Cause of the son by the
intermediary of the father. Likewise God to Whom belong majesty and might is the First Cause for the generation
of every being. The philosophers say that what is in the elevated worlds is without intermediary®! and what is in
the lower world is through intermediaries. I hope that you are satisfied with the discourse of these people which
I have explained and with their views which T have, God willingly, shortened by omitting excessive elucidation.

As for the reason they have incited people to do good and abandon desires, it is as follows: since the intellect
is in their opinion good (as well as) bad, (since) whatever is deemed good in respect of the intellect is in their
opinion good and whatever is deemed bad in respect of the intellect is in their opinion bad, and (since) the
virtues are [13] good in respect of the intellect, whereas the vices are ugly in respect of the intellect, they have
ordered the people to obtain virtues and to avoid vices out of preference for what agrees with and manifest
intellect and refutes and abolishes ignorance. They also agree that the animal soul engenders the bodily
desires. When it makes use of those desires, it strengthens the beastly character like anger, injustice, violence,
aggressiveness, love of domination and revenge and weakens the rational soul which engenders the approved
character out of preference of justice, truth, forgiveness and kindness. For this reason they have ordered to do
good (deeds) which occur due to the actions of the rational soul and ward off the desires which are engendered
due to the animal soul.

As for the reason they have neglected the belief in the afterlife, reward or punishment, the resurrection of
the bodies has been held by absolutely none of them nor has it appeared in their intellects.

'8 In Ps-Ammonius’ Doxography the sages are quoted with a s1m11ar statement, X VII, 4 .61.1-2Rudolph: T P A O
SIKEA W w & BaEdBHB\WAVE E
1 Cf. the Ps-Ammonius’ Doxography in which Anaximenes refers to God as the mudabbir hida kullibi, X1, 17,
p. 46.4 Rudolph.
2 For the appellation “cause of the causes”, cf. al-Kaskari who mentions that some groups of ancient Greeks called the
Maker like that and, a little further down, ascribes it also to Aristotle in his Theology, passage 65, p. 20.13-14 Holmberg

and passage 76, p. 23.16-20: X Ew" W NWV\YN@@NE WD E @gNwW W\bQﬁWMKVJE]
Z e/—\?ME?JDEoe X NESw 'y WE @@HY@WEW EW.!
vd Xw dNWRVMv aAEO > AQOUEJE
I The concept of the intermediaries between God and His creation following intellect and soul also occurs on various
occasions in Ps.-Ammonius’ Doxography, XVII, 4; XIX, 30; XX, 17; XXV, 25f Rudolph.
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*The manuscript reads Z
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However, this group have agreed on the return of the soul to its previous world after the separation from
this body,” on that life and knowledge are of (the soul’s) essence and inseparable from it. Some of them have
pointed to the recompense of the soul for what it had done. Thus Plato says in pointing to the matter of the
afterlife” that the high ones [14] among the worlds look at what is below them, because some of them produce
effects on others. When they come to the moment of the second creation,* the low looks at the high, thus the
souls reach their ends, exist due to their essence, settle in their worlds and look at the light of their Creator.
Thus at that point one elevated world takes the perfect light from another, because they become diverted from
the vices by their looking at the virtues and the uppermost world takes from the light of the First One Who has
mastery over and Who encompasses everything. Every world takes from what is above it until the uppermost
light reaches all the worlds and so they become light in light. He also says somewhere else: he who does good
in this world comes, when he separates from it, to the islands of eternal life and thus dwells in felicity and joy
without grief and sorrow. Socrates says: the Originator and Director of the universe hears and sees the universe,
He protects the good and destroys the bad. Everything is under His reign and His hold and he who does not
seck to approach unto God by doing good, he perishes. I have not preserved anything else on this topic by
anyone other than these two men. If in their opinion, there had been any truth to the afterlife, they would have
spoken about it like they have spoken about the other things.

As for how they faced the discourse about setting up rules and laws, they [15] relied for it upon what they
deemed good in their intellects and thus ordered them (i.e. the people for whom they set up rules and laws)
to do it. As for what they deemed bad in their intellects, they ordered them to refrain from it. Their intellects
were pure and their character perfect. Each one of them would study wisdom from him who had preceded him,
become devoted to his knowledge and bring forth, due to him, thinking and the excellent faculty to present the
wisdom, rules and laws he set up for the common people.

As for their refusal to accept the prophets, upon them be peace, there appeared no prophet who made his
message be heard in Greek, and no one performed a divine miracle amongst them. The crowd would reject the
reports of that which was not possible according to the intellects, and no miracle appeared amongst them, so
that the evidence would have compelled them to accept it by having observed and seen it with their own eyes.
Therefore they refused to accept the prophets, upon them be peace, and their books.

As for the account of what I have available on what you have asked for and the explanation of their sayings
therein, I have found it in old Syriac books. Parts of their sayings have already been rendered from Greek from
which I extracted these chapters and rendered them into Arabic. I have ascribed each chapter to its author
according to what I had found after having corrected the meanings by the clearest Arabic expressions of which
I had been capable. I ask God to grant us the means of subsistence and you soundness [16] in religious and
worldly (affairs), deliverance from sin and shame and salvation with the blessed who recognise Him with their
hearts and serve Him with their intellects through the prayers of the best and pious. Amen. The treatise has
come to an end. Our sufficiency is God and the beneficences of the Helper.”

22 The same idea of the soul returning to its world, yet in the context of erring and cleansing is cited in al-Kaskari under
the refutable tag of transmigration which js strikingly absent in the Most Precious Words, passage 47, p. 15.14-19 Holmberg;
(WP, W (¥ CW'Ha@G ge) WE ZQKgNBRN B $ fEeyc ZVWQ

» Cf. al-Kindf’s similar account of the soul’s afterlife attributed to Plato and most of the other philosophers in
al-Qawl fi I-Nafs al-mubtasar min kitab Aristii wa-Falatun wa-sdir al-faldsifa, p. 274.1-5 Abt Rida. For an English trans-
lation and discussion of the passage, see Endress, “The Defense of Reason” (quoted above, n. 36), p. 9. For the concept
of several worlds and the light of the Creator, see Ps-Ammonius’ Doxography, VIII, 5; X1, 11; XIII, 16; XIV, 15; and
XXV Rudolph.

# The same term occurs in the Ps-Ammonius’ Doxography, X111, 14 and 21; XX, 13 Rudolph.

5 This research has been conducted within the framework of the ERC Advanced Grant 249431 “Grecek into Arabic”
led by Prof. C. D’Ancona. I wish to express my gratitude to her for making this fruitful collaboration possible.
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